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POSITIVEATHEISM

Preface

Thefirgt script of Athelsm was ready in 1938. But the Management of the College where | was
teaching, prohibited me from publishing my views on atheism in writing or in speech. Earlier in
1933, another College removed me from service for contributing to a magazine the article, The
Conception of god.

So, when the ban on atheism came to me a second time, | was faced with the aternatives either
to compromise my views on atheilsm with the needs of a secure job, or to leave the job and gain
the freedom to propagate atheism. My wife and | chose the latter. Consequently, in 1940, we got
into the stream of public life. We worked in the dums of "untouchables, addressed hundreds of
public meetings on atheism, edited weekly and monthly magazines to propagate atheism and
answered questions of readers. We joined the struggle for the palitical freedom of India, served
terms of imprisonment, toured the country on speaking engagements and discussed atheism with
Mahatma Gandhi. My children and my colleagues married inter- caste with a view to bresk socia
isolations. | participated in the Congress of the Internationd Humanist and Ethicd Union a
Boston, U. S. A., in 1970 and went round the world addressing meetings and exchanging views
on atheism. The experiences posed a question to me: how is an atheist different from and better
than anon-aheist in the way of hislife? The answer is Positive Atheism.

Whereas the script of 1938 took the traditiona negative view of atheism and was apolemicin
disproving the basis of faith in the existence of god, Positive Atheism lays down the precise
atheigtic attitude towards severa aspects of life. Though the script of 1938 missed publication
owing to the stress and strain to which | was exposed on leaving the teaching profession, friends
in Mudunur village published the Telugu version of the book, Nastikatvamu (Atheism) in 1941
(239 pages). Nastikatvamu went through three editions. But it generdly presented the traditiond
negative attitude. This book adds positive content to atheism.

Because postive atheism asserts freedom of the individud, a detailed code of conduct is
incompetible with the freedom. Theistic scriptures like The Bhagavadgita, The Bible and The
Quaran prescribed dos and don'ts of life from morn to eve and from birth to deeth, since they did
not recognize freedom of the individua. Atheism isthe opposite.

Therefore Positive Atheism indicates only the guiddines for the individud to plan his or her own
life with full initiative and mora respongibility.

| am thankful to Dr. F. Muliyil and to Mrs. G. F. Muliyil for going through the script of Positive
Atheism and offering useful suggestions for its improvement. | have incorporated the suggestions
in the book. | could not, however, replace the word 'promiscuity’ (chapter VI1), since | fed that
the word, without odium, conveysthe sense | mean. | thank Prof. R.V.R. Chandrasekhara Rao
and Mr. G. Mahadevan for their congtructive suggestions. My sons, Lavanam and Vijayam, have
been of great assstance to me in the preparation of this book.
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| am obliged to the Merker family (Sweden) for their continued support for my work ever since |
came to know them eight years ago.

GORA

Athelgt Centre, Patamata,
Vijayawada -- 520006 India.
November 15, 1972

We are happy to bring out the second print of this book. "Positive Atheism" received
world-wide attention asit aims at providing a new alternative to solve human problems.
Goraisno more. But his thoughts continue to inspire the younger generation to achieve
equality in all spheresof life.

July 26, 1978
Atheig Centre

Chapter |

Thaism and Athasm

THEISM and athelsm express man's attitudes to the world around him. Primitive man's world
congsted of wind and rain, sun and moon, dream, disease, and death. WWhen people gathered into
clans, families and tribes, the socia needs of custom and mordity cropped up into theworld. In
the modern age, poalitical, economic and technologica systems dominate man's world.

With his skill, imagination and intdligence, with hisfedings of fear, hope, love, greed and hate,
and with his needs of hunger, lugt, knowledge, plan, comfort and ambition, man reactsto his
surroundings. The factors of the environment, in their turn, discipline and influence man's ways
of underdanding and the extent of satisfaction of his needs. Red man ishimsdf in relaion to his
world.

Man's reaction to hisworld has been of two kinds: first, he surrenders to the forces of hisworld
and driftsin the stream of its factors, second, he asserts himsalf upon the surroundings and
harnesses the factors to satisfy his needs.

Theformer is motivated by the dave mind and the other by his sense of freedom.

Primitive man whose knowledge was meagre and sense of security weak, was more prone to be

timid and submissive than bold and assertive. His method of understanding was smple and
anthropomorphoudy andogica. So he imagined that a man-like god created and controlled the
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world and he surrendered to the concept. That god should have been conceived in masculine
form reflects man's domination.

Faith in the existence of god was useful to the primitive man. It stisfied his curiogty. He

thought that al things and events were god's creations and dispensations. Surrender to god
satisfied his dave mind. As the concept of god was fashioned after human form, god was
attributed the human qudities of righteousness, love and mercy. Obedience to a righteous god,
however imaginary, served him at that stage to establish mord conduct in socid groups. Faithin
agod of love and mercy kept up hope amid troubles. Further, worship of god with song, dance
and ritud satisfied man's aesthetic cravings. Thus the concept of god answered the severa needs
of the primitive man in a primitive way. And man stuck to god with intense faith.

Along with god, man fancied the existence of soul as a detachable part of the body. Dreams were
supposed to be soul's rambles in strange lands during man's deep and deeth as its permanent
escape from the body. Imagination of the existence of other-worlds, like heaven and hdll, and of
rebirth, followed the need to provide disembodied souls with a habitation. Faith in the exisence
of soul and ancestra worship dispelled man's fear of degath.

Bdief in the existence of god and of soul and the influence of the belief on man's conduct
condtituted religion. And the essence of religion was man's surrender to god. Therefore, in terms
of god (theos), which was the first one to which man surrendered, the attitude of surrender has
cometo be known as 'theism’.

Reigion was the early phase of the attitude of surrender. Surrender absolved man of the sense of
respongbility and afforded him the security and tranquility of a caged bird. Within the quietude
of religious belief, theigts sarted thinking and grew rationd. So the analogica method of
understanding yielded place to the advanced ways of causa logic and epistemologica inquiry.
Consequently, the concept of god gradudly changed from the primitive fetish to a metaphysicad
notion of 'being and becoming.' The noisy ritud, blood sacrifices and ancestrd worship of early
religious belief were replaced by the slent meditation of later religion.

However intdlectudly subtle religious understanding was, it was spiritua in as much asthe
concepts of god, soul, other worlds and after-life were intangible. They were imaginary and not
perceptible to the physical senses of sight, sound, taste, smell and touch. Therefore, a further
advance of rationdism carried the'stic understanding from visonary spirituaism to concrete
meteridism.

Materidism isirrdigious because it reects the notions of god, soul, other worlds and after-life
for not being perceptible to the physical senses. It dedswith the redlities of physica
circumstances and of palitical and economic inditutions. Out of the materidigtic understanding
of the world arose notions of natura laws like evolutionary process, didecticad development,
geographical conditioning, genetic conditution and historical necessity. Unlike faith in divine
dispensation and inference of basic being, natural laws are based upon concrete evidences.

Though materidism is more redidtic than spiritudism, materigism too istheidtic, Snceit
requires man's surrender to natural laws or to historical forces. Asfar as man's attitude to his
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world is concerned, the materiaist dictum, "It is not the consciousness of men that determines
their being, but, on the contrary, their socia being that determines their consciousness’, is not
different from the religious prayer, "Oh God, Thy will be done" Both sgnify man's surrender to
the one or to the other. The only ditinction between the two is, oiritudity is godly and
materidism isgodless In short, materidism is godiess thaism. Therefore, thelsm is not so much
the belief in the existence of god as man's subordination to something regarded superior to him.
It is man's attitude of surrender to this world, whether it is understood spiritualy or
materididicaly.

But surrender isincompatible with redl living. Surrender loses initiative and breeds passvity,
whereas living needs activity. From digging out tubers, picking up fruits, hunting animas and
seeking water in primitive times to the modern methods of crop farming and anima breeding,
man hasto strive in order to earn food. House building, town planning and every achievement
which makes life comfortable entail endeavour to harness natural resources to human needs.
Thusred living requires man's active mastery over hisworld as opposed to passive surrender.
Mastery istherefore, anti-theistic or athelstic. Whereas theilsm stands for man's surrender to his
world, atheism is man's mastery over hisworld.

Though "atheism” |ooks negative in form, it is podtive in content. Not an uncommon practice of
etymology expresses an affirmation by the negative of its contrary. "Independence’, "atom™ and
"umpire" are formed in that manner. Every language contains examples of the practice.
"Atheism” isone of thet type. In pogitive terms "athelsm™ means man's mastery over hisworld.

Magtership manifests man's sense of freedom while surrender represents his dave-mind. Like
love and hate, the opposite fedings of davishness and sense of freedom are inherent in the
ambivaent human nature. The theitic atitude of surrender is the manifetation of the dave-
mind; the atheidic atitude of magtership is the manifestation of the feding of freedom. Since
red living needs assertion, dl practice of lifeis dways atheigtic. Theilam is only atheory, the
attitude which is dominated by the dave-mind. Theigts think that they are not free and that their
lives are ordained by god or determined by circumstances. But in practice they necessarily
choose and act with the sense of freedom. Religionigts pray, "Oh God, Thy will be done’; in
practice they go their own way, Materidists aver that the socid being determines the
consciousness of men; but in practice they go to control the socia being through their
dictatorship. To that extent dl theists are atheidtic in practice.

The incongstency between theory and practice makes theists inevitably dishonest. The more
active they are, the more dishonest they appear with reference to their profession of surrender.
Since comforts increase with planning, initiative and active satisfaction of wants, dishonest

theists live comfortably. But to cal a spade a spadeis easy. So the mass of thelsts honestly
bdieve in surrender, cripple initiative, achieve little and fal into want. They drift in the sream of
circumgtances rather than turn the tide in their favour. Thus wide inequdities range in the theistic
milieu, the dishonest salling at the top, wedthy and powerful, and the honest sinking to the
bottom in destitution. The inequalities correspond to the degree of sdf-assertion on the one hand,
and to the extent of surrender on the other.
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Primitive people were not dishonest when they propitiated evil spirits to escape the fury of
elements and the ravages of disease. Outsde the superdtitious ritua of Mumbo Jumbo and
hocus-pocus, they were naively free to hunt, to revel and to bawl. The equality of freedom,
however smdl, kept them equal. Except the authority to safeguard the taboos of a totem, the
chief of aclan could not command more comfort than his kith and kin. It was the sophisticated
thinking of the retiond theists that entangled them in the inferences of their own logic. By
regarding god as the dmighty or by considering the process of evolution as determinidtic,
modern theists denied freedom totaly to themsalves. This was an absurd stancein red life.
Hence dishonesty increased in civilized theism and increased inequalities as well.

Theism enabled civilized inequality to replace primitive equdity. In the name of god, fate and
custom, priests and princes oppressed honest folk. The glories of thastic civilization were the
products of dave labour. Pyramids of Egypt, the Great Wall of China, Temples of Indiaand the
Kremlin of Russawereraised by the intelectud classes with forced labour. Roman imperidism
and Mogul monarchy were nourished by the blood and sweet of daves. Brahminical intellect
shone bright in contrast with the forced ignorance of Sudra populations. Man's price thrived on
woman's motherhood. White skin claimed preference to the black. Wedth grew on the surplus
vaue of swested labour.

The security which resulted from settled life and the development of technologicad aids shoud
have helped al people to grow equdly rational and free and therefore to live equaly well. But
dishonest priests and princes who were tempted by greed of pomp and power, took advantage of
their position and tried to foster honest theigtic faith in common people. Honest theldtic faith
carried with it the attitude of surrender and made common people ligble to easy explaitation by
swindlers. In order to tighten the grip of exploitation, everyone who was benefitted by it

conspired againgt the common people. The story of this conspiracy was the darkest chapter in the
history of civilization. Priests anointed kings to exercise divine right and invested them with the
hao of awe ingtead of respongibility. The kings, in their turn, assisted priests with military power
to put down heretics. The Crusades of the middle-ages were clear illudrations of the colluson
between priests and princes. Hindu epicstdl that King Dasaratha deputed his sons, Rama and
Laxman, to fight those who disturbed the religious ritud of Viswamitra. Inquisition wickedly
arested the scientific movement started by Bruno and Gdlileo. The pact between priests and
princes continued till princes pushed out the priests who were ther rivalsin power. Secular

chiefs assumed autocratic authority to rule the people and demanded obedience. The people were
treated as mere subjects of the State and they remained daves by surrender to god at first and by
obedience to authority next.

Asgodly theilsm got discredited due to the growth of rationdity and rise of secularism, exploiters
employed the skill and talent of scientists, scholars, artists and academicians to preach godless
theilsm. Despite their knowledge and attainments, the 'dite’ were not particular about honesty.
They hung on to persons with wedlth, power and influence, carried out their commands and
shared with them the spoils of exploitation. They supported the sovereignty of the State and the
vdidity of laws of nature. They asserted causa determinism and supplied factitious arguments to
condone inequdity. Higtorical necessity, evolutionary process, genetic congtitution, intelligence
quotient and physiognomic characters were the high-sounding phrases with which they confused
the common man and cowed him down into acceptance of his downtrodden condition. Modern
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labourers stood bewildered, last in the queue of evolutionary changes, just asther fathersin
dums gazed widfully at the other-world. Further, scientists armed politicians with lethd

weagpons to put down rebellious rationaists and heretics, if they could not be alured with bribes.
The manufacture of the atom-bomb, was a glaring example of the progtitution of scientific skill.
Instead of employing nuclear energy wholly for socid welfare, it was used to abet the crimes of

power-hungry politicians.

Though materidism isredigtic in preference to rdigious faith, materidists lack the mord
consderations of religious men. While religious men practice charity and compasson as means
of attaining salvation, materidists consder ethics and culture as mere reflections of objective
conditions. The amorality of materidigtic politics and economics renders exploitation calous and
hard- hearted. Files of clerks, flasks of scientists and whedls of machines impersondize
exploitation and indudtridise persond profit. Materidists ook upon man as no more than a cog
in nature's mill which runsin time and space by laws of evolution, didectics and rhythm. They
justify war, wedlth, power and poverty as parts of natural processes. Materialism dehumanisesits
systems and consders individuaity inggnificant. Genocide of racism and belligerency of
nationalism are more ruthless than the blood sacrifices of superdtition. By and large, materidigtic
civilization reduced the masses of people into positions where they are no more useful than as
labourersin factories, as soldiersin battles, or as voters in democracies while afew cheatsrule
over them and live with pomp and show.

The wide inequdities among the people which resulted from theitic faith, spiritud or
materididtic, are obvioudy unjust, because dl humans belong to the same kind. All catslive
equd; dl larks fly equd; al humans aso ought to live equa. The variation in ther taents and
feature neither warrants the wide differences between lords and |abourers, between Brahmins
and Paraiahs or between Nordics and Negroes, nor isit correlated to the distinctionsin
economic opportunity, political power, and socid respect. Not dl lords, Brahmins and Nordics
are grong and inteligent, and not dl labourers, Paraiahs and Negroes are weak and dull. The
variation is evenly distributed among al people, regardiess of their class, caste and race. Equd
opportunities develop dl people equdly wel. Even the difference in sex is found no bar to the
expression of ahilities. The exploits of Joan of Arc and of Jhans Laxmi Ba defied mighty
generds, just as the achievements of Paul Robeson, Lumumba and B.R. Ambedkar attracted
admiration. A millionaire who loses at the Stocks seeks odd jobs to eke out alivelihood while a
clerk who wins a Sweepstake can buy up his magter's business. Spread of socialism abolishes
class differences and change of faith discards digtinctions of caste. Promiscuous mingling blurs
racia features and wars and diplomatic negatiations ater nationd frontiers. There is nothing
inherent that binds one to a digtinction. Moreover, human love and skill can remove the
disadvantages imposed by physical handicaps.

Because digtinctions of caste, class or race have no solid foundetion, inequaity among peopleis
obvioudy unjust. So from time to time, downtrodden people have resented their indignity. The
pains of the flesh here and now have been too redl to be soothed long by hopes of blissin the
other-world or by the fruits of ultimate success, epecialy when the downtrodden see their
dishonest brethren rall in comfort.
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The falen people have two dternatives to save themseves from the degradation of subjection.
Either they have to adopt the line of dishonesty and go the way of crooks, or they have to discard
theidtic faith, fed free, act bold, achieve desires and live happy and equa. The choiceis between
dishonest theilsm and honest athelsm.

Dishonesty may win temporary gain, but it does not change the system in vogue. When a poor
man turns athief, he may succeed in acquiring some wedlth to keep him above want. But that
does not change the competitive system of private property which perpetuates economic
inequality. The few who snegk across anationd frontier may escape a politica dictatorship, but
they do not end autocracy. Aslong as awicked system remains, its evils recoil on everyone.

Riots and gtrikes by the downtrodden are protests againgt the injustice of inequality. Y et they
have not proved a permanent remedy. They replace one kind of injustice with another.
Democratic revolutions established politica equdity through universal adult suffrage, but they
retained socid and economic inequdities. Rise of sociaism abolished economic inequdity, but it
tightened the grip of political dictatorship. Humanism recognised equality in socid respect, but it
hardly interfered with political and economic inequalities.

Therefore the safe and stable method to fight inequality and to abolish downtroddennessis the
adoption of atheism. All people are, of course, invariably atheigtic in practice. If they think also
aheadicdly, they not only grow honest but they remove restrictions on initiative, act free,
achieve more, and earn comforts. Indeed, dl free men live equd, because they belong to the
same pecies.

Primitive conditions of ignorance and insecurity which led man into davish submisson, do not
obtain in these civilized times. Where rdligious sentiments linger, worship is socid rather than
devotiond and artigtic rather than ritudistic. Technological progress has equipped man with
power to control and subdue factors of the environment instead of submitting to their savage
fury. Also, ingtead of fancies of the other-world, modern man'sideds areredlidtic. It is
unnecessary for an honest man to be theigtic any longer.

The dave-mind, contained in theigtic faith, abetted inequdity. By meek submisson, daves
permitted capitaists, autocrats and aristocrats to ride roughshod and made tyrants of their
brothers. Tyranny does not end until davery is abolished, and davery does not go until theilsm is
abolished. So freedom+-loving, honest persons naturally spread atheism in order to rouse the
masses againg tyranny of any kind. Among such stawarts were Moses, the Buddha, Socrates,
Confucius, Jesus, Mohammad, Voltaire, Marx and Gandhi. Their contemporaries regarded them
as heretics, if not dtogether as atheists, and contemporary vested interests persecuted them for
disturbing the current systems and bdliefs. Mdetus accused Socrates as an atheist and
condemned him to drink hemlock. Jesus was crucified for uttering "blagphemy.” Moses,
Mohammad and Marx were banished from their native lands for preaching revolution. Gandhi
was assassinated for non-Hindu leenings. Nevertheless, heretics of every age were prophets for
future generations.

Indeed every prophet was more athelstic than his contemporaries. The atheistic content in the
teaching of prophets set more men more free. The release of freedom raised popular rebdlions
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againg dishonesty and inequaity. Y et the prophets had to compromise sometimes with the
theidtic systlems in vogue, in order to communicate with their contemporaries. The Buddha
fought superdtitious ritud, but alowed fatalism to remain. Jesus and Mohammead decried old
gods, but ingtaled new gods again. Marx demolished religion but propounded materiaism with
amilar logic. To Gandhi goes the credit of trandating principles of truthfulness into programmes
of action, but he spoke in the language of theism.

The result of compromise has been reaction. The remnants of theilsm in the teachings of prophets
corrupted society again. Clericalism triumphed over missonary zed. Manageriad systems
restricted the freedoms of socidism. Elected representatives appropriated the powers of people.
Virtue was placed in a niche and was worshiped by corrupt devotees. Freedom of the individud
was again in jeopardy. So prophet after prophet and rebellion after rebellion had to rise to
cleanse the body palitic of the remnants of theism with blood and swest. The progress of
civilization followed the march of atheiam.

Stable progress is possible when atheism is wholly adopted. Atheism in thought, word, and deed
asserts man's mastery over his world without reservation and thereby establishes equdity with
honesty in socid relations. Honest life revises the systems in vogue, as they have been but a
mixture of traditiona theism and modern rationadism. Unless the systems are completely

atheigtic, they cannot subserve the needs of complete honesty and complete equality.

Wheat, then, is the picture of athestic philosophy, atheistic ethics, atheistic palitics, atheistic
aesthetics and atheistic technology?

Chapter |1
Atheistic Philosophy

PHILOSOPHY means the understanding of redity. It has two aspects. fird, the understanding, and
second, the redlity.

An underganding is very sgnificant in human life, snce it overrides the influence of
circumstances But for the supremacy of understanding, there would have been no place in human
life for suicide and cdibacy which are wholly repugnant to the basic indincts of sdf-preservation
and race preservation. Capitaists and socialists, democrats and fascists, racists and humanists
living under the same roof fail to communicate because their understandings differ. On the other
hand, persons of the same ideology establish comradeship, even though they live far gpart with
only aremote chance of ever meeting one another. Thus, as understanding plays abig rolein
moulding the pattern of behaviour. A man isknown by his philosophy.

It is the philosophy of private property that kegps millions of people sarving while A few livein

plenty. It is the philosophy of caste-system that keeps alarge number of Hindus untouchables. It
is, again, a philosophy that drives hermits into seclusion or leads persons to martyrdom. Change
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in the understanding of life changes man's ways of life. Radica changes in the outlook of
populations have sparked off revolutions that shook the world.

While an understanding is important, the understanding of redlity is equaly important. But what
isred? Different persons understand the same Stuation differently, according to their motives

and interests. The same flower means differently to a child who plays with it, to a housawife who
decorates avase, to atrader who sells bouquets, to an artist who paints colours, to a student who
dissects parts, and to a poet who projects visons. Similarly the dave-mind of thedsfindsthe
world superior to them, while atheists fed magtersin every stuation.

Among the different undergandings, which isred? The evduation of redity in undersanding is
asimportant as the understanding itsdlf. If the understanding is red, it contributes to a common
understanding and aso places aman on a sound footing. Unredity bogs him in misery.

Facts of perception are red to dl normd persons. That cod is black, fireishot and syrup is
sweet are facts beyond dispute, except when the sensations are impaired as when the eyeis
colour-blind and when the tongue is parched.

Certainly, the knowledge of what we see, hear, smell, touch, or taste is limited to the structure
and capacity of our sense organs. We do not know how things look to an insect with compound
eyes and to an animalcule which has no defined organs of sense perception. We are what we are
and our knowledge of factsis our own. The use of aids does not dter the position, snce what one
can see through a microscope or hear by a stethoscope, another can do likewise.

But our knowledge is not confined to facts of perception. The play of imagination modifies facts
into ideas through synthesis, andysis and sublimation. The products of imagination are not regl

in so far asthey cannot be perceived by the five senses. An idea of tomorrow illugtrates their non
redity, Snce tomorrow does not exist today. Nevertheless an idea of tomorrow profoundly
influences our life today by way of pro vison for the future. All indirect knowledge, thet is,
knowledge of anything which is beyond the immediate reach of eye, ear, nose, tongue, and skin,
is non-red. Despite thelr unredity, ideasimmensaly enrich human knowledge and enlarge

humean life. In short, we are civilized because we imagine.

|deas may be visonary asin poetic imaginaion or disciplined and systemétized as in theories.
They may be seasoned with experience asin intuitions and may be balanced as in judgements
and opinions. Guesses and speculations are ideas with expediency and risk associated with them.
Idedls, wishes, plans, and promises are ideas which extend far into the future. Whatever form
ideas take, they are dl products of imagination and are non-red by their very nature,

Unlike facts, the nontredity of ideas does not make them readily acceptable. Common
underganding is possible on facts, asthey are verifiable and demonstrable. If anyone disagrees
about the description of agiraffe, he can be shown the animal in azoo. But tomorrow cannot be
shown today. It is an ideawhich should be held only by faith. One has to share or reject another's
ideaat his own risk. We know facts, we trust opinions.
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In spite of the non-redlity of imagination, there is the method of science to eva uate the amount

of redity in them. For instance, tomorrow's weather may be forecast today as bright. The
forecast is based on amass of meteorologica evidence available today. Y et the forecast is a norn+
redlity today, because tomorrow is anon-redity today. When actualy tomorrow happens and
comes within factua experience, the forecast revedls itsdlf to be true or false, according to the
factua experience of brightness or dullness of the westher.

Imaginations are primarily non red derivations of basic facts. They are a first neither true nor
fdse. They arejust opinionsto be believed in or rgected at one's own choice. But imaginations
gft themsdlvesinto truths and fa sehoods when they are subjected to verification with further
facts. Truths are imaginations which stand the test of verification and falsehoods are
imaginations which fal in the test. The method of sfting the true from the false among
imaginations through verification with further factsis the method of science.

Astruths and falsehoods are rdative to verification with further facts, unverified and unverifidble
imaginations are neither true nor fase. They remain opinions. "Absolute truth” isamisnomer in
this context, because the claim of absoluteness evades verification. All "absolute truths” like
fird-cause and infinity, are mere imaginaions ad, at best, hypotheses. Similarly, poetic
Imageries are pleasant fancies which are pure imaginaions. Giants of fables and angels of
mythology are examples of unverifiable imaginations which amuse children and teach morals.
Neither popularity nor respect can invest an imagination with the vaidity of truthfulness or
condemn it as afalsehood without subjecting it to the indispensable condition of verification
with further facts.

While afact iswhally verified, atruth contains an eement of fath in its unverified part. So a
truth is a generdization while afact isfinite. Consequently, afaith, to be atruth, is not verified
ordinarily by al the facts that it comprehends. If that were done, the truth turns out into afact
itself and loses the advantage of acquiring indirect knowledge through imagination. So
verification with afair sampling of further facts is deemed sufficient to accept afaith astruth or

to rgect it as afasehood. On account of the sampling of further facts, some amount of faith lurks
inthe truth in the parts thet lie outsde the samples. So atruth is exposed to chalenges by new
facts. Newton's law of gravitation had to be revised in the light of fresh facts that were known by
the study of the trangt of Mercury. Our knowledge grows from truths to wider truths as and
when fresh facts come into our experience. Therefore, the scientific method requires an open
mind for itsfull functioning.

For scientific inference as well asfor verification, facts themsdves should berdiable. In this
connection, halucinations betray their faseness. A host who awaits afriend may hear acdl at
the door at the appointed time, though the friend failed to kegp his engagement. The opening of
the door and the failure to find the friend reved the falseness of the sound. It was a hdlucination.
Dependence on hdlucinations caused disgppointments. Psychedelic effects of drug addicts and
visons of ddirious patients are also hdlucinations. Religious devotees suffer from severa kinds
of hdlucinations. They see the vision of the god in the forms familiar to them and receive
revelations of messagesin the language they know. A Hindu seesthe vision of god with four
hands whereas a Christian sees Jesus on the cross or carrying alamb or hedling aleper. A
Musdlim devotee hears the massage of brotherhood or of Jihad according to the frame of his
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mind. Poets, painters and sculptors give concrete shapes to airy imaginations. A girl who could
not make up her mind as to her marriage, listened to the church bell tell her 'ma-rry'. Later when
the aliance proved unhappy, she listened to the same ding-dong of the church bell tell her 'di-
vorce'. Halucinations and apparitions objectifications of wishful thinking. They are induced by
drug, disease, or by intense expectation. They appear red to the subject at the moment of
experience. They can not be experienced in the same way by the same subject at another time or
by another person a the same time. Therefore halucinations are subjective redities and
objective fasehoods.

Illusions, on the other hand, are produced by ared but by an unusua combination of severa
factors. A mirage can be seen and an echo can be heard by any person situated at the same place
and time. Miradles, on verification, will be found never to have happened or to be mereillusons
like the tricks of magica performance. Sorcery, charm, amulets, exorcism, incantations,
conjuration, theurgy, and similar artifices of black magic are either forceful auto-suggestions or
deceptive tricks for sefish advantage.

Halucinations and illusons are not facts useful for scientific investigation.

The clams of pargpsychologica phenomena are o facts of doubtful vaidity. Extra-sensory
perceptions that are exhibited in telepathy and detection are not undisputable facts of scientific
sgnificance. They are of the nature of gatistica average or chance occurrence that cannot be
repeated under experimenta conditions, They can be the fresks of anorma mind, like Six-
fingered hands and Siamese twins in physical nature. They are mongrosities, fit as exhibits and
for teratologica study rather than for common use and genera application. Hypnosis and
mesmeric effects are produced by strong suggestions.

Reigionists use fresks to awe people and to claim specid powers. They go to the ridiculous
extent of atributing miracles to prophets. Jesus did not need to walk on water or to curse thefig
tree in order to make his Sermon on the Mount acceptable to common people. The Sermon can
well sand on its merits. The indructionsin the Quaran are good enough without the miracle of
bresking the moon. Far from enhancing the prestige of the prophets, association of miracles with
the lives of prophets, removes them from the reach of the common people and renders them
objects of adoration rather than of emulation. After al, those whom later generations worship as
prophets, were just common persons with stout hearts and devotion to the well-being of fdlow
men. They were even despised by the capitdidgts, autocrats and aristocrats of their own ages. The
so cdled intuitions of prophets were broad guesses. The intuitions were respected because the
prophets had no axe to grind. Gandhi admitted "Himalayan miscdculations' in the course of his
plans to lead the people out of colonia domination. So the facts of extra-sensory perceptions are
to be taken with agrain of sdt, both in regard to their truthfulness and usefulness. Smilarly the
tal clams of the evidence of rebirth went false when they were subject to drict scientific

enquiry. Further, evidence of 'rebirth’ is paraded by Hindus who believe in the philosophy of the
rebirth and not by Christians and Mudims who do not share thet faith. The motivation is evident
inthe daim.

The disciplines of logic and epistemologica enquiry systematize imaginations and increese their
chances of being truths. But no amount of discipline, short of verification with further facts, can
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pass off afaith for atruth. Faiths, however logicdl, respectable and hoary, can never be truthsin
themsalves without verification. The spectrum of human understanding extends from hard facts
to unverifigble fancies, faiths lie between, with truths on the side of facts and fasehoods on the
sde of fancies, verification is the demarcating line between truths and fal sehoods.

The tragedy of theistic understanding conssts in mistaking faiths for truths. Theists can very

well believe in the existence of god, soul, other-world, and after-life. The faiths can be shared
aso by other theigts. Yet they are only faiths and not truths at al. They cannot be left even as
unverifiable faiths too. The existence of free will is proof positive that the faithsin god, soul,
other-worlds and &fter life are fasehoods. The concept of amightinessis wholly false because it
denies the existence of free will whally. Thus god is clearly afasehood, though, long ago, it was
auseful falsehood.

Determiniam is the essence of thestic philosophy. Whether the determinant is a spiritud factor
like god, destiny or fatalism or amateridistic one like causdl relaion, naturd law, genetic
condtitution, force of custom, means of production, State authority, or physica conditions, theists
fed that ther lives are destined and determined. Verification with the fact of free will reveasthe
fdseness of dl theories of determiniam. In fact, the faith in determiniam is maotivated by the

dave mind which isthe character of theism.

Athelam which asserts the freedom of the individud, understands redity by discriminating
between faiths and truths. Athelsts make free use of imagination to acquire indirect knowledge.
They form opinions, formulate theories, and enjoy fancies. But they do not timidly close the
mind. Unlike theigts, atheists proceed boldly with an open mind from faiths to truths through the
method of verification with further facts. Whereas theists stop with faith, atheists go to truth.

The principle of atheigtic philosophy is: what is capable of verification and necessary for the
individua should be tested and known; what is incapable of verification or unnecessary for the
present need, should be respected as an opinion. To respect an opinion is not to accept it asa
truth; it isasocid norm to enable the growth of knowledge. Unless the free flow of opinionsis
permitted, while recognising them only as opinions, we lose the benefit of imaginaion. The
danger isnot in repecting an opinion but it isin migtaking it for atruth. Atheism, therefore,
adopts the scientific method for acquiring knowledge. It promotes understanding through
verification wherever possible and through respect for opinion wherever necessary.

The athe stic method of understanding requires, of course, the freedom of the individua to
imagine aswell asto verify the inferences. But theists go so far as to consider the freedom itself
anilluson. They assart that the choice, which is an act of freawill, is predetermined by divine
dispensation, by fate's decree, by causation, by didectics of development, by the process of
evolution, or by historical necessity. As Marxist materidists suppose that the pattern of
behaviour and the mode of choice are determined by the materid conditions of life, they classfy
culturesinto feuddist, capitaist, bourgeoise, and proletarian types, corresponding to the
ownership of the means of materid wedth. Therefore they deny the freedom of choice to the
individua in the same manner as the rdigious persons do. Both arrive at the same conclusion of
denying free will, though they proceed from opposite points of view.
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The argument of theillusion ismore intellectud than redigtic. When Shankara, the archr
protagonist of the theory of illuson, denied free will to the individud in order to judtify the
exigence of "Brahman, the Basc Being", he ignored a hard fact. The argument whether thereis
freewill or not isitsdf achoice, an act of the free will. He who considers his endeavours, his
ambitions, and his very existence as illusory, kicks againgt a hard rock and says, "The rock does

not exist." Isit not amusing to think that what | am writing and whet you are reading are illusons
?

Agan if the freedom of the individud is denied, soiritudly or materididicaly, mordity losesits
base. One cannot be moral, unless heis held responsible for his actions. He cannot be
responsible, unless heis free to choose between the right and the wrong, whatever be the norms.
Without the gppreciation of morality, there can be no socia association and slf-discipline.
Because choice, mordity, and discipline are red in our life, free will isred. The arguments of
illuson are ether clever ruses to escape respongibilities or intellectua subtleties, 1abouring to
save the concept of divinity which is crumbling and losing credit under the ondaughts of the
redlity of the freedom of the individua. Pragmatically too, Hindus, among whom the philosophy
of illuson isthe most widespread, are largely a set of lotus-esaters, idle, dreamy and
irresponsible. The rgection of the philosophy of illuson and recognition of the redlity of free
will reclams Hindus and joins them in the main stream of free, active, and dignified body of
human beings.

Atheigtic understanding reved s the redlity that man's will is supreme. That does not mean that a
man can achieve wholly what he wills. In hisworld, heisin the company of things, events, and
aso of fellow-men who, like himsdlf, are equaly free to will. They are severaly favourable,
adverse and indifferent to his aspirations & atime. The find fulfillment isthe totd effect of dl
these forces. Neverthdess, hiswill to achieveis the most sgnificant factor among them al. With
the strength of hiswill, he can direct his efforts to order other forces aso towards his purpose.
Theists who believed in the supremacy of the world, surrendered to it, weakened their will, and
drifted in the stream of circumstances, rather than give it the direction of their aspirations. They
either cut down their desires and are content to live a the subsistence level in a helpless Sate of
sheer resignation or pray to god for boons and benefits. Atheists, on the contrary, are masters of
their world. They assert their free will. They use technologica skill to control non-human factors
of the environment and mora conduct to enlist the co-operation of fellow men. With added
grength, they achieve more than theists can. They do not need the supplication of prayer or the
resgnation of helplessness. They are the masters of every stuation. Like a soccer player, an
atheist manoeuvres among friends and opponents to achieve his desires. Heis the master. He has
none to complain againg. He learns from every experience and grows wiser every time.

The recognition of the freedom of the individua and the establishment of his mastership renders
the scientific method useful to the atheigs for the understanding of redity. The method is gaining
esteem in the civilized age. The progress of technology is due to the use of the scientific method.
The studies of humanities dso are taking the name of science and adopting the method with
necessary modifications. Though tradition mixes up some superdtition with scientific knowledge,
the rise of atheism clearsthe dross.
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Because theists understood everything as the creation of god, they asked severd idle questions
and satisfied themsdves with the omnibus answer that dl was god's making. The questions
ranged from the shape of aleaf to the number of hairs on the head! The questions had no
relevance to the life they led, because they moved blindly in traditiona ruts, while their fancies
flowed beyond the galaxies. Atheists are redists. Their questions are relevant to the needs of
therr life. So the answers dso are redistic and scientific instead of tricks to silence doubts with

the bogy of god.

Red knowledge and technological skill have aready controlled the e ements, conquered
diseases, and increased longevity. With the growth of knowledge, it seems possible to control
death and dotage. The study of anima cules and procreant germs with no natura death shoud
give the clue to understand and to conquer death. Atheists recover what theists relegated to
degtiny, and atheistic understanding gives a fresh look to the old ways of life. For instance,
athelsm dismisses as unscientific any distinction that separates man from man. All are humans.
They can inter-breed. They can mingle socidly. Evidently, then, the old distinctions of race,
caste, culture, and nation are sentimental with no solid base. Men with sdfish interests who were
benefitted by sectarian differences, preserved the ditinctions maicioudy.

Atheism widens the outlook and pulls down the barriers between man and man. If differences
between "Holy Scriptures' should foment difference between man and man, these books are not
holy a dl. Though they were the honest words of good men, they had their own imperfections of
limited knowledge. Hoariness is never holiness. Nothing can be the last word any time. A closed
mind isthe sgn of stagnation and ultimate deeth. Life is open and ever growing. So hoarinessis
awarning of itsincompatibility with the present times. Athelsm keeps an open mind and does
not flinch from regjecting the old, whenever it is a hurdle on the road towards a common

humility.

Theistic philosophy devel oped certain disciplines of understanding, though itsfault lay in
accepting their inferences as truths without subjecting them to the test of verification. Atheism
can usefully adopt the disciplines with the correction of verification.

The foremost among the disciplines which grips modern thought is the method of causation. It
lays down that events are related as causes and effects. Causal thinking replaces andogicdl
understanding and dispdl s the superdtition of belief in specid creetion. Further, as effects follow
causes, there isno room for prayer and worship in causa understanding. So far, causa
understanding is useful.

But causa understanding committed a mistake when it supposed that the relation between cause
and effect was certain and universal. The chain of causes determined every event and alowed no
scope for free will. That was the basis for fatalism. Indeed the determinism of causation was
motivated by the davish desire of surrender. So theists could take causation as certain and
universal. But rethinking with an open mind exposes the defects of certainty and universdity.
According to universdity, if everything had a cause, the first cause dso should have acause; if
the firgt cause could be without a cause, anything else could be without a cause. So the
assumption of universality and of the first cause was arbitrary rather than rationd. Again, if there
were certainty, there can be no mordity. Every wicked deed could be judtified asalink in the
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chain of causes. The same way of thinking led Hindu philosophy to postulate rebirth of the soul
to live through the virtues and vices unrequited during the previous birth. Here again the question
of thefirst act is exposed to the same embarrassment as the question of the first cause. So
causdity is neither certain nor universd. Theredlity of free will and mordity givesthelieto

both.

Atheidtic philosophy looks a causation in a different way. Athelsm regards the cause- effect
relation not as a certainty but as a probability. The degree of probability increases with the
proximity of events and decreases with their distance. Tomorrow's happenings can be anticipated
with greater certainty than those of ten days hence or of a more distant future. Speculation and
anticipation are advantages in planning; but they are atended with uncertainty and
disappointment too.

It isthe existence of uncertainty that isthe basis for initiative, plan, and idedlism. The fear of
uncertainty led timid theigts to take shelter in causal certainty which curbed ther initiative and
bred fatadism. But atheists are bold. They sail on uncharted seas and achieve through inititive.
Recognition of free will and the assartion of initiative foil predictability. Y et the most
dependable part of human affairsis mora conduct, respect for promise, and confidence in the
ability to accomplish.

Arguments can be advanced to justify the certainty of causation in the case of athelststoo by
regarding initiative as the cause of achievement. The argument is defective in two ways. Firs,
atheigts do not claim certainty of an achievement for an initiative. They do leave scope for
probability and thus avoid disappointment. It is not the multiplicity of causes that renders
predictability with certainty difficult but uncertainty isin the very nature of events, morewith
those of humans than of inanimate matter. Second, an initiative becomes the cause of an event in
alimited sense, sncetheinitiative itsdf is causdess. Aninitiative ceasesto be origind if it is
caused. Therefore, the chain of causesis broken repeetedly a every initiative and abroken chain
does not serve the purpose of universdity of causa relation. To regard free will as a causdless
cause and thus to judtify causation is but a cheap satisfaction.

The formulation of natura lawsis another discipline in understanding. Imagination correlates
events, ties up the loose ends, and presents a synthetic understanding in the form of alaw. The
concept of naturd law is an aid to understanding, as it facilitates a habit of thinking. The laws of
the cycle of seasons help us to plan our work. But closer scrutiny revedls that the laws are not
inherent in the events of the world. They are our interpretations of our experiences. When fresh
facts cometo light or fresh insght devel ops with experience, the form of law changes with new
interpretation. Though Daton regarded the "atom” as the smallest indivisible particle, and named
it as such (a=not; tomos=cut), the discovery of the phenomenon of radioactivity changed the
concept of the atom. Also, no netura law gpplies wholly to an event in dl respects.

The concurrence is an gpproximation. Over longer ranges, the difference becomes more and
more gppreciable, just as the present timings of the rising of the sun do vary with old
cdculations. Not that the old calculations were wrong, but the happening is varying. So anatura
law expresses the present average of our experiences. We fit the understanding into the event
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ingtead of the law determining the event. When we visit a boot shop we fit our foot into a shoe
rather than the shoemaker fashioning the shoe to the size of our foot.

Whereas theists consder naturd laws as definite and irrevocable and submit themsdlves to them,
atheists know themselves to be the authors of the laws and use the laws as aids. The laws are
revised whenever they are repugnant to new Stuations. Surrender to the laws breeds
conservatism while magtery over them helps progressive understanding by the reassessment of
the podition a every stage.

The theory of evolution is a convenient naturd law to understand the relations of things around
us. It digpenses with the need to believe in a creator to understand events and things. Within
limited and observable lengths, afair amount of evolution can be safely assumed. But when we
cary it to the extreme of nebulaand primordia maiter, we commit the same mistake as
postulating the first cause. Patches of earth may look fairly flat. But putting the patches together,
it cannot be surmised that the whole earth isflat. The naturd law of evolution isa useful ad but
atrap for the unwary.

The concept of desgnisa corollary of the bdief in natura laws. Evidently the argument of
design bristles with obvious contradictions. A design presupposes a designer with a purpose. As
the designer is often supposed to be god and god is supposed to be loving and merciful, what
congstency is there between love and the e xistence of evil ? If war, fraud and poverty,
untouchability, racid discrimingtion, infant-mortality, cancer, pest, and famine were to be parts
of adesign, the designer should be punished for wickedness rather than worshiped for love and
mercy. In the face of evil, the proposition of design poses the dilemma that divinity is not al

good or eseitisnot al powerful. If god were both good and powerful, there should be no evil. If
evil were test and temptation, it betrays the recognition of freedom to the individua to yield to or
to resist temptation and thereby contradicts the amightiness of divinity. Also it presents divinity
as amischievous and maevolent spirit that plays crud pranks with its own child.

In fact, theseisno design. At best, the concept of design iswishful thinking of the modern man.
Because the primitive people understood the world andogicaly and anthropomorphoudly, they
thought that a man-like spirit inhabited every phenomenon. With the touch of modernity, the
wighful thinking of acivilized theis is Smilar to that of his primitive ancestor. The modern theist

is accustomed to plan, design, law, and order in hisdally life. So, in wishful thinking he reads
order and design into hisworld. In practice, however, the concept of design has turned out into a
clever ruse to reconcile honest theigts to their miserable lot with faith in adivine purpose.
Atheism dismisses the assumption of design and awakens the mass of people to a sense of
equdlity. It girsthem up to rebellion againg palitica, economic and socid evils.

An important aspect of theistic philosophy the concept of the universe as alaw-bound cosmos
and dl phenomena, indluding man, as parts of it. The notion is condgstent with the theistic
attitude of surrender, since man becomes part of the universe and subordinate to the whole.
Though reigious men and materidigs differ in their understanding of the structure and dynamics
of the universe, both agree in the existence of the universe and thereby deny freedom to the
individud.
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But the recognition of the freedom of the individua interprets the universe in a different way.
Atheigts regard the universe as a collective concept, like that of aflock. When severd birds it
together, they give the idea of aflock. But when each bird flies away in her own way, the flock
disappears and it does not exist any longer. Y et each bird exists by itsdlf. So the redity lieswith
the existence of the individua bird, but not with the existence of the flock. Smilarly the universe
as such does not exigt. Only the severd phenomenaand the individuals of human beings exig.
Their existence, too, is hot permanent. Each one changesin form: and content. Nevertheless, the
collection of phenomenaand of the individuas goes by the name of the universe.

Further, the individudities of each one render the universe a chaos and not acosmos. The sum
totd of individudities gives the impression of an order of anatura law. Severd irregular grains
of sand thrown together give the shape of aregular conica hegp. The regularity is not pre-
exigent in the hegp, but the relation between irregular grains produces aregular pattern, namely
the heap, which is but a collection of sand grains. Likewise, the universe is a collection of
individuals. Each individud is an entity by himsdf, but the universe neither exists nor isan

entity by itsdlf, except as a concept of imagination. Whereas theigtic thinking proceeds from
universe to man, atheistic understanding proceeds from man to universe. The pre-eminence of
man in atheigtic understanding preserves the freedom of the individua while thastic
understanding which. consdered man' apart of the universe, jeopardized the freedom.

Human imagination indulges in severd collective concepts. Family, nation, society, government,
world, and humanity are collective concepts. In short, dl systems and indtitutions are materid
forms of collectivesin acivilised world. Obvioudy the political system of government derives
authority from the co-operation which people give and gathers revenues from the taxes which
people pay. Thus the citizens support the indtitution of a government and the citizens are the red
meagters of the government. But the theistic mind subordinates the citizen to the government
which appropriates the sovereignty that rightly belongs to the people. In the capitaist system of
economy, the proprietor usurps the surplus vaue from the labourers. Again society isthe sum of
the common persond factors of the individuas that compose it. Beyond the common factor,
every person hasthe rest of his or her individudity. The whole individud is the total of the part
which is common with the rest, and of the part which is his own. According to hisintimacy in
socid relations, he may have more in common with same friends than with others. Also it isleft
to the individud to increase his commonness or decrease it by joining or withdrawing from
others. A hermit in seclusion shares nothing with others. He lives al to himsdlf. Because society
is composed only of those parts of the individuas which are common with the rest, the whole
individud is more than his society. Thus the individud isaredity and dl inditutions are only
collectives with no red existence.

In practice, it isthe part of theindividua outside the socid commonness that introduces initigtive
and provides dynamism to socid growth. While the commornness among persons stabilises socid
relations, the differences move the society forward. In spite of the fact that the society isa
collection of the commonnesses of individuas, the commonness seems so intense that the
individud with adave mind feds cowed down by it. Atheists understand the relation between
the individua and his society. They are aware of their importance and of the dependence of
systems on their co-operation. The shift of the emphasis from the aggregete to the individua
restores the dignity of the individua which was bdittled in theistic understanding. Therefore,
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like magters, atheists wield palitical, economic, and culturd systems as ingruments. Atheists are
masters of their customs, magters of thelr governments, masters of their economic order, and
medters of thelr cultures, systems, and ingtitutions.

Just asthe universe is the collection of individuds, it can be argued thet the individud isa
collection of cdlls and each cdl isacollection of molecules and eectrons. This argument shifts
the redlity of existence from man to acell, to an aom and so on. The falacy of thisargument is
clear when we see man as the garting point from where hisimagination goes syntheticdly
towards the universe and analyticaly towards the eectron. It is not the universe or the electron
that isthinking of man, but it is the man who is thinking of them and giving them shape and
consderaion. So man is the author of the concepts of the universe and of dectrons. He exists
and they have their habitation in hisimagination. They change as his experience and insight
change. So the redity of existence is with the man and not with the cdll or with the atom. Atoms
do not exit for those who are ignorant of them. Existence depends upon awareness. A man
adeep exists when others know him; he becomes aware of his existence on waking up only. If he
dies of heart failure or of an accident during deep, he had ceased to exist for himsdf when he
went to deep. We recognise our dreams on waking up but not during dreaming. Due to the
ggnificance of awvareness, theindividud isaredity and he is not amere collective of cdlls.

Materidism isthe last of the theistic methods. The tangibility of materid circumstancesis indeed
adigtinct contrast withthe visionary concept of spiritudity. Materidism has this advantage over
Soiritudity. Y et the materididtic principle of subordinating the individua consciousness to the
socia being has not improved the status of the common honest man. From god to matter isa
change from King Log to King Stork. In the materidigtic civilization, man submits more to the
sysems of life, like capitdist economy, palitica dictatorship, and socid tradition than he
surrendered to god and ritudl.

Theinertness of the mass of people in theidtic civilization is evident from the application of
Gdllup pollsto predict dectoral results and mass behaviors. They gpply physica laws of
datigtical study for human behaviour just as meteorologica observations are employed to
forecast wegther. Indeed materidistic civilization trests man as a bit of matter, but not asa
sentient being. Galup poll forecasts come nearly true as long as man surrenders his freedom and
alows himsdf to be blown by the winds of circumstances, like a dead leaf. But when atheistic
awakening rouses his passions, desires, and idedls, dl predictions, except his purpose, go wrong.
Marx, who attained eminence in the materidistic interpretation of human history, thought little

of agriculturd Russiaand predicted early proletarian revolution in industridised Germany. But
the tact of Lenin and the foolhardiness of Hitler upset Marx's calculations. Russiawent socidist
first while Fasciam, the opposite of socidiam, overtook Germany. Man is more psychologica
than materidigtic.

What becomes predictable in human behaviour is not on account of destiny or of didectics of
socia being, but on account of man's avowed objectives and his steadfastness of purpose.
Adtrology, pamistry, soothsaying, and crysta gazing, which are popular in theistic civilization,
are out of place among atheists. Atheists disturb the Galup poll by a fresh thought anytime,
Athelgs shift the basis of prediction from materid factors to human fedings, like sense of
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jugtice, honesty, and idedlism. The sense of freedom makes atheigts radicaly different from
davesto god, davesto government, davesto custom, and davesto systems.

Gandhi's Satyagraha and exigentidist philosophy are large-scae attempts to recognise the
freedom of theindividud.

Satyagraha means indstence on what one knows to be the truth. The indstence impliesthe
exercise of free will asthe need of socid obligation. If one is content to know the truth himsdlf,
he does not become avotary of Satyagraha. A Satyagrahi should not only know the truth but
should ingst upon it in socid relations. So Satyagraha is activation of truthfulness. Further, truth
is demongtrable and verifiable. So it is open. As difference of opinion can be settled through
verification or respect of opinion, Satyagraha eschews violence for its operations. Therefore
Satyagraha makes people free, open, social and non-violent. These are the qudities for mord
excellence. The popular movements that rose under the leadership of Gandhi gained wide
sympathy and raised the mora standards of people. Though the movements were directed
primarily againgt the injustice contained in the colonica adminigrationsin South Africaand
Indig, they awakened the natives dl over the world againgt Smilar injustices.

As Satyagraha assarts the freedom of the individua to know and to ingst upon truthfulness, it is
athadic in principle. It could have been the sarting point for the atheistic movement in the
modern age. But Gandhi, its proponent, clothed the explanations in the language of theism. The
language of theism which was familiar to the people, gave him the advantage of easy
communication with the people. But, after Gandhi, people reverted to the theistic ways contained
in the language and paid mere forma alegiance to the principles of truth, equality, openness, and
non-violence. The experience reveds the need of avowed athelsm for stable progress. Gandhian
Satyagraha requires atheigtic correction for its abiding usefulness.

Exigentidist philosophy recognizes the existence of the individud asthe real purpose of human
life. The recognition is basically atheistic and it encourages the individud to free himsdlf from
the impositions of custom, governmenta authority, economic pressures, and cultura inhibitions.

Undoubtedly, existentiaist philosophy has produced free and truthful individuals. But they are
not Satyagrahis. They lack the socid outlook. The love of individua freedom has stood in the
way of the gppreciation of socia obligations, asin the case of hippies and Beetles, They live as
birds, hopping from branch to branch, pecking at fruits and warbling notes at their will.

Exigentidiam is a powerful protest againgt the oppressons by spiritud and materidigtic
systems. But it has been lop-sided in its development. It lacks the socid complement. Without
socia association, no one can go far in the modern age. In fact, hippies live free by usng socid
benefits of food supply, communications and security. In thisway they draw from socid
reserves, but they do not add to them.

In spite of ther limitations, materiaism, Gandhism, and exigentiaism have advanced
civilization towards atheism. Though fundamentdly thestic, materidism demolished godhead
and visonary idedlism. It has brought systems of life within the grips of redistic gppraid.
Gandhian way of Satyagraha has presented ared instrument to fight againgt injustices. As
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everyone can take to Satyagraha, it has become the specia friend of the downtrodden.
Exigentidism has brought to the forefront the importance of the individud. His exigence is of
primary sgnificance. Y et materidism, Gandhism, and existentialism have not brought about all
round equaity as they have not avowedly accepted atheism with al itsimplications. They
compromised with extant theistic systems and were partidly athelstic. So they established
equdity partidly and gave scope for reaction to set in later. Marxian Materidism largdy
established economic equality but required politica dictatorship for the purpose. Gandhism was
democratic, but could not fight capitalism successfully. Exigtentidism attained persond freedom
without socid change. Every one of those methods require atheistic correction for achieving
round equaity and progress.

Where atheism is not adopted wholly, even scientists are not free of superstition, Sir Oliver
Lodge, who gave a powerful impulse to scientific education and was the forerunner of wirdess
telegraphy through researches in eectromagnetic waves, beieved in teepathy and thought-
trandference, aclam in which he could not carry with him the mgority of men distinguished in
science. Astronauts who could land in moon as aresult of amazing advances in technology
prayed to god for the success of their project. Severa savants are known to be eminently
scientific in laboratories but conventiondly superdtitious in their persond life. Some of them use
charms omens and amulets, repose belief in miracles, and attend to prayers in obedience to
custom. Obvioudy such scientists do not have the scientific mind. So dishonest theists and
greedy paliticians easly use their talents for prosecuting wars and establishing dictatorships.
Science is essentidly atheigtic. But, without the avowed adoption of athelsm, scientific progress
isliable to be misused.

Atheigtic awakening is the grestest need of the peoples of ancient civilizations of Asaand Africa
and of aborigines al over the world. In Europe there have been a series of cultura revolutions
due to the spread of Chridianity, Protestantism, Materidism, and Exigentidism. Each sweep
was herdtic in its own age. The revolutions wiped away, Sage by stage, the primitive faiths of
Cdts, Gauls and Druids. Europeans are virtudly secular now. They go to church partly for socid
contacts and mostly to spread theigtic faith among the Asians and Africans in order to make them
an easy prey to colonia expansion. In the Middle Eagt, too, the spread of 1lam abolished the
superdtitions of theidolatrous Arabs. If Buddhism stayed in India, it would have advanced
Hindus beyond the beliefs of primitive animism. But Shankara, in order to fight the corruption of
Buddhism, revived Hindu faith and set the hands of the clock back. The Buddhists of the Far
East are more open-minded than the Hindus of India. But for the awakening brought about by the
gpread of Christianity and Idam, the Africans would have continued in the ancient ways of
tribalism with totems and taboos. The seclusion of aborigines in wilds and reserves kegpsthem
primitive dill. They live equd within the narrow confines of their respective tribes, not
progressvely but conservatively.

Therise of Marxian materidism in Russiaand particularly in China, has demongrated that
revolution in outlook brings about revolution in the ways of life. China was addicted to opium
and was a miserable victim to European and Japanese exploitation. Today it is asserting itsdf as
aworld power on account of the cultura revolution. Idolatrous and caste-ridden Hindus of India
won high esteem when they participated in the movements of Satyagraha. Thefeding of
freedom made people mord, scientific, and progressive.
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The materidistic Europeans and Americans can exploit the Asans and Africans, aslong asthe
latter remain godly and servile. Exploitation of any kind anywhere will end when dave-mind is
discredited and the freedom of theindividud is asserted. Saves make tyrants of their brothers.
When 'daves stand on their feet, they find themselves astal as their 'magters. Others mount
when daves stoop. So the widespread adoption of atheistic philosophy is the way to put down
the dave mind and to establish dl round equdity by the full expresson of the freedom of the
individud in Asaand Africadso.

The appreciation of the freedom of the individud gives afresh orientation to the sysems of life,
ethicd, politica, economic, aesthetic, and technological. Customs and governments no longer
dominate over man; he becomes their magter.

Chapter 111

Athagtic Ethics

ETHICS isthe kind of conduct that kegps man happy. Happiness conssts in the satisfaction of
desires. Through prayer and meditation in seclusion, a hermit feds happy with the satisfaction of
his desires of other worldly salvation. So Hindu hermits prefer to St in caves of mountain, to eat
fruits and tubers and to cover their bodies scantily with hides. Religious believers regard such
hermits as the most ethicd beings.

But the rise of rationalism renders desires redligtic and mundane. Unlike the anchorite's desires
of other-worldly salvation, rationd desires refer to food and home, family life and postions of
honour. Imagination urges man to desire for better comfort and more respect every time. As
desires grow, he has aso to increase powers of achievement. In order to keep himsalf happy,
because happinessis the harmony between desires and their fulfillment.

Since man is both the author of his desires and the builder of his strength, there is no room for
disharmony and complaint. Either he hasto cut the coat according to the cloth or get the cloth
according to the coat. Complaint which isasign of maadjusment isidle and irresponsible.

The pruning or the proliferation of desires rests wholly with man's own will. Change of mind
changes the shape of desires. Buddha, the prince, renounced his kingdom; Hitler, the painter,
craved for world power .

While desires are wishful, powers of achievement areredistic. Complaints and disappointments
occur in life when man goes with hiswishes in easy imagination and ignores the reditiesin
trying to achieve them.

Powers of achievement grow in two ways. by the making and use of tools and by securing the

cooperation of fellowmen. The former led to the development of technology and the latter
brought into being the systems of socid organisation. Technologica development and socid
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organisation have been interdependent for their growth. The development from stone implements
to mighty millsisthework of the concerted action of millions of people through a number of
generations, the growth of society from primitive clans to metropolitan communities is made
possible by the development of communications and by advancesin engineering planning,
medical research, and food production.

In technology man dedls with non-human materia. He can fashion wood and metd, and tend
plant and anima very much with his kill. But In socid relations, he is deding with men like
himself who have smilar emaotions, sentiments, loves, hates and ambitions. So relations with
felowmen bring in the consderations of mordity. Mordity is therefore the method of dedling
with fellow men with aview to securing their widest and fullest cooperation for the fulfillment of
one's own desires.

The two basic principles of mora conduct are: honesty and tolerance.

Honesty means consistency between word and deed. Unless each is assured that the other does
what he says and says what he does, and vice versa, there can be no common understanding
between them, and therefore no cooperation is possible. So honesty is the indispensable
condition for common action. It is the cement that binds man to man in socid relaions. Without
the cement between them, bricks form a pile, but not a solid wall. Without honesty people form a
crowd, but not asociety. Today our cities are crowds. A man stands londly in a crowded strest.
He cares for no one and no one cares for him. If heis knocked down by an automobile, the
incident may have a news vaue but not asocia concern. Honesty converts crowds into

societies.

Asal words and deeds proceed from thoughts, honesty seems to be consistency between
thought, word, and deed, instead of consistency between words and deeds only. But thoughts are
personal. They are known to the author alone. Others know one's thoughts through his words and
deeds, which are the outward expressions of inward thoughts. So the means of common
understanding in socid relations are words and deeds, and therefore honesty is consistency
between words and deeds only.

Cong stency between thought, word and deed is persond honesty. It saves a person from an
uneasy conscience. But it is possible that a man entertains severd opinions on amétter. In the
end he may choose to express one or some of them in words and deeds. They aone gain socid
vaue. The rest of the unexpressed opinions go sterile or die suppressed without social
sgnificance. It isunfair to impute motives to anyone beyond what is said and done. Hidden
motives should not be suspected until they are expressed in word or deed. When one changes his
mind and informs the change through corresponding words and deeds, he continues to be honest.
In fact, some change becomes necessary over long periods of time in order to cope with new
gtuations. Otherwise, one remains consarvative. Frequent changes may mean lack of purpose or
fickleness but not dishonesty.

Honesty excludes secrecy, for secrecy withholds telling what isdone. A lieisworse. It tells some

thing different from what is done. Both secrecy and falsehood are dishonest, Snce thereis no
consistency in them between words and deeds.
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Secrecy is different from privacy. Privacy isapersond matter in which others arelittle
interested. When, however, interest is evinced, there is no hedtation to reved a private affair.
Secrecies and lies, on the contrary, ddiberately hide and distort facts.

Secrecy is an escape from socid obligation. It results from adesire for sdfish advantage or from
a sectarian outlook. Members of a group are honest among themselves, but are often dishonest
with others. Cagtelam, communadism, racism, nationaism, and gangsterism are examples of
sectarian behaviour. In the context of wider socid relations, sectarianism is as dishonest as
SECrecy.

Honesty requires discipline. When a person has to fulfil apromise, his sdfish interest and
indolence tempt him into dishonesty. One should therefore sacrifice selfish and immediate gains
in view of the need of co-operation in socid relations. One who fallsto fulfil a promise runsthe
risk of losing credit and co-operation. In that way, sacrificeis agreater gain than what immediate
indolence affords. But human nature is a mixture of socid and sdfish qudities. So ways and
means should be found to encourage socia qudlities of fortitude, sacrifice, and sympeathy and to
discountenance the anti-socia qualities of doth, greed and hate.

The three methods open to keep man mora and socid are: sdlf-discipline, reigious faith, and
political power.

The best method to ensure mord behaviour is the appreciation of moral obligations by every
individua. Mahatma Gandhi's Constr uctiveProgramme adopts the method of sdf discipline. By
«df discipling, every oneimposes on himsdf the duty of fulfilling promises and of maintaining
honesty. At the same time, the dishonesty of anyone disturbs the happiness of others. If the
Spesker a ameeting comes late, he wastes the time of the many in the audience. So it is as much
the duty of the speaker to be punctud asit isthe right of the audience to reprimand the speaker
for his unpunctudity. Rights and duties are the two Sdes of the same socid rdation. They arethe
checks and counter-checks to ensure honesty in socid relaions.

Though primitive people cannot be credited with ahigh leve of socid consciousness and sense
of sHf-discipline, the need of honesty for socia association impelled them to adopt away sSmilar
to sdf-discipline. Within the limits of their tribd life, primitive people observed honesty by
custom and avoided dishonesty by taboo. Transgressions were severely punished with fine and
with pillory. The recognition of the socia need of mordity, though it was unplanned, was the
distinctive fegiure of primitive life. The high leve of honesty not only secured undtinted co-
operation of dl members of the tribe for any task, but Sgnificantly enough, established equality

among them.

The primitiveness of the conditions circumscribed the scope for the development of socid vaues
of honesty and equdity dong lines of sdf-discipline. If the method proceeded undisturbed, it
would have outstripped primitive limitations in the course of civilization and would have

evolved the right method for mora conduct.

But the encroachment of rdligious faith changed the basis of moraity from socid need to other-
worldly salvation. Religionists supposed that mora conduct entitled them to the benefits of
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sdvation. Mord vaues were caled virtues and immordity was caled vice. Hope of heaven and
fear of hell served to make people virtuous and to keep them away from vice.

The religious method cut across the triba limits of totem and taboo and formed wider socid
associations with common faith. The lists of virtues and vices swelled up with the growing needs
of widening socid rdaions. Myth and mythology, story and fable, with gods, angels and demons
figuring in them, explained the advantages of love, truth, compassion, and co-operation, and
pointed out to the sufferings of perdition that awaited hate, greed, and fa seness.

The religious bass of moraity inspired many bdievers with love and truthfulness. In the name
of god and salvation, they reached heights of mord excellence. Assured of sdvation in after-life,
believers did not hestate to lay down therr lives in the cause of honesty. Further, the belief thet
god knew what man did in secret chastened personal conduct.

Y et the benefits of the religious method for mordity were undermined by its inherent defect.
Wheress sdlf-discipline recognized mordity directly as asocia need, rdigious belief was
obvioudy an indirect method. It regarded morality as a means of savation in after-life. If
savation could be obtained by other means, abeliever could very well disregard his socid
obligations. Monagticism is aclear example of the abuse. Because rdigious bdief investsit with
respectability, idlers take to prayer, meditation, rosary, and fasting instead of satisfying therigid
needs of socid living. From the rationa point of view, hermits are alazy lot and prayer isa
wadte of time. The Situation is worsened when priests sold Indulgences and thereby
commercidized rdigious faith. Under the pretence of penance, criminas could escape
opprobrium and knaves could cheat honest believers.

Ancther defect of the rdigious method was its commandments of dos and don'ts. They killed the
initiative of believers and moved them in ruts of routines. With the best of intentions, the authors
of scriptures, the Bible, the Quaran, the Zend Avesta, and the Bhagavad Gita, prescribed along
ligt of dosand dontsfor the faithful to follow. Though the details of life, from morn to eve and
from birth to death, were worked out in the scriptures, they get antiquated in the course of time.
They cannot meet the needs of new Situations. Y et the scriptures are so fanatical as not to permit
change of thar injunctions. Palitica condtitutions provide for resduary powers and for the
amendments of thelr articles. But every scripture regards itself the revelation from god and
damsfindity and infdlibility. Though the votaries of one faith do not accept another scripture
aswholly wise and sacred, each group livesin its own fool's paradise. Consequently theistic
ethica codes have become hopelessy conservative and outmoded and the believers have gone
fanaticdly blind. The inflexibility of scripturd commandments renders dishonesty indispensable

to theigs. They have to gratify their current needs surreptitioudy. The philosophy of the
Bhagavad Gita is alaboured and sophigticated judtification of a split persondity. So Hindus talk
ddightfully of adwaita or oneness but treat fellowmen as untouchables. Chrigtianstalk of love
but are found engaged in war everywhere. Mudimstak of brotherhood but like to exterminate
other faiths. The fatherhood of god has not resuted in the brotherhood of man, snceit did not
relate man to man but man to god. So, in spite of sermons and pious wishes, the religious method
failed to make man honest, loving and kind.
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The need of tolerance or respect for difference of opinion received little attention in the eras of
religious belief and nationd jingoism. Proud of its own faith, each group clashed with the rest.
Rdigionists and patriots killed fellowmen to please their own god or country. Common people
lived under suppression with no succour except prayer to god. Religion aso had no remedy for
the evils of its own crestion. Its constant advice was to scorn mundane desires and to look for
blissin the other-world.

When religious method thus stood discredited, Gandhi tried to retore it in the modern world to
the glory that inspired its conception. He laid his finger unerringly on truthfulness and tolerance
which in practice meant honesty and non-violence. His experiments with truth attracted wide
attention al over the world, both because he touched dl branches of modern life with the wand

of truth and because he activated truth with the non-violent sanction of Satyagraha. Owing to his
faith in the religious method he interpreted his experience in term of hisfaith. Gandhi's equation

of truth with god was a famous example of hisbias.

Devotion to truthfulness made Gandhi practica and redistic. Therefore, he did not permit
religious orthodoxy to hamper progress towards truthful living. To old words he gave new
meaning competible with new Stuations. Though he uttered the name of Rama, the Hindu god,
he said his Ramawas an ided, but not the son of King Dasaratha or spouse of Sita of Hindu
mythology. He shifted the emphasis from belief in god to practice of truth when he sated, "t is
more correct to say that Truth is God than to say that God is Truth."* Confronted with the
chdlenge of an atheist, he agreed to drop the mention of god and to have truth instead. When
religious grife was raging high in India, he recommended the formation of a secular State that
would treat religion as a persond matter. Thus, whenever he found a conflict between faith in
god and needs of truthfulness, he was more inclined to subordinate the faith to the ingstence on
truthfulness.

* From Yervada Mandir, Chapter I: quoted. in "God is Truth", Page 25. Published by Bharatiya Vidya
Bhavan, Bombay.

Gandhi was the prophet of truth asthe socid norm parexcellence. He used the religious method
for the redisation of truth. But his devotion to truth cleared rdigious faith of the dross so much
that he seemed irrdligious and fdl, findly, by the bullet of ardigious fanatic. Gandhi's

martyrdom to the cause of truth reveded that religious faith, however much liberdised, could not
cope with the needs of an expanding civilization, Snce religious faith curbsinitiative and doses
the mind. Avowed atheilsm isamust to build up amord man, full and whole.

The freedom of an atheist presents ethicsin anew light. He does not move in the ruts of dos and
don'ts. He recogni zes that honesty is a socia need and so he is honest by choice. Sdlf-discipline
keegps him mord in contrast with the impaositions of primitive taboos and rdligious faith. Sdf-
disciplineis possble for an atheist as he fedls free and lives a conscious life. Nevertheless, lapses
in discipline are checked by the open and non-violent methods of Satyagraha. By Satyagraha,
oneingists on another to live up to his promises and professions. It isasocia check againgt
dishonesty. At the same time, Satyagraha binds the Satyagrahi to be mord himsdf, just asan
acohol addict cannot plead for prohibition.
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When Gandhi said that no one could be a Satyagrahi without faith, in god, he was showing his
religious bias. Otherwise, Satyagraha is basicdly aheistic inasmuch asavotary of Satyagraha
ingsts on hisright to ingst on the honesty of ancther in socid relations. Because Gandhi did not
accept athelsm avowedly, the method of Satyagraha logt its strength and got sectarian in the
post- Gandhian period. Adoption of atheism reinvigorates Satyagraha into an honest and
powerful means of checking dishonesty.

The ingstence on truthfulness does not disturb the freedom of the individud. The socid

obligation implied in Satyagraha turns the freedom of the individud into mord freedom. An
atheist isfreeto say or to do what he likes, provided he does what he says and says what he does.
So, in the context of socid relations, the freedom of the individua is mora freedom. Of course,
socid reaions cannot permit licentiousness, selfishness, or secrecy.

The exercise of the mora freedom resultsin the establishment of equaity among dl people since
no open conduct can justify inequality among humans who belong to the same kind. The practice
of inequdity and the congpiracy for violence imply selfishness and a sectarian atitude. Such
persons exclude others from their confidence and take recourse to secrecy. Openness, on the
contrary, gives no room for sectarian attitudes and therefore no scope for inequdity end
violence.

The sectarian attitudes of caste, class, creed, language, race, and nation permitted groups of
peopleto live in closed preserves, each developing its own vested interests. Imperidist and
expangonist ams led to conflict between the groups. The falen groups formed into minoritiesin
sdf-defence.

When al people fed free and open, and the sectarian attitudes of minorities disgppear, dl people
fed equaly human. The old notions of race, class, caste, and nation have no place in athedic
ethics, which treats al dike and bids fair to march towards the cherished idedl of one-humanity
and one-world. Atheidtic ethicsis one and the same for dl people, unlike the old customs of one
code of conduct for man and another for woman, one for the Whites and another for the Blacks,
one for the rich and another for the poor, one for the Brahmin and another for the Sudra, one for
the master and another for the servant. Likewise, when the sectarian boundaries are pulled down
by the assertion of freedom of the individud, the claims of separate cultures lose vdidity. When
people mingle, they become one and the same. Indeed, culture is the conduct which enablesa
human to meet another human as an equd. Attributing denominationd |abels of caste, race,
religion, class, or nation to culture is definitely uncultured.

The atheigtic guiddines for right and wrong are contained in the practice of honesty itsdlf. All is
right which is done openly and al iswrong which harbours secrecy. Battles are fought openly
but they are wrong since their strategy is laid in degp secrecy. The openness of conduct isa
aufficient guarantee againg the use of violence in socid relaions. Emotiond outbursts of
violence are not so harmful as violence hatched in secrecy. With secrecy, violence becomes a
deliberate congpiracy without any regret. An open fit of violence, on the contrary, may be
followed by repentance and amends.
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While openness is generdly the test for the rightfulness of an act, dave-mind dlowed certain
grossinjusticesto prevail openly in theidtic tradition, godly and godless. Theinsult and cruety
contained in the open practices of untouchability, poverty, gpartheid, lynching, pogrom, and gas-
chamber executions are examples of the injustice. Their openness has been possible on the
background of theism, when the victims thought that they were destined or circumstanced to the
hardships. They saw no escape from insult and cruelty, and bore the troubles patiently with faith
in divine grace and socid judtice. Hence the openness of crudtiesin theigtic civilization.

Athags dismissthefath in destiny and determinism. They see the injustice of inequdity and
openly rebe againg it. Hence the openness of atheidtic ethics not only tests the rightfulness of an
act, but leads towards the establishment of equdity in socid rations. Obvioudy, insult and
crudty have no place in athestic ethics whose objective is equdity and method is openness.

The test of openness for the rightfulness of an act, keeps socid relations progressively mord. An
atheist does not bind himself to a set of dos and don'ts which, by its very nature, gets outmoded
and consarvative. He uses his initiative and says and does openly what he considersto be right.
The openness of the act makes it honest and the use of initiative makesit progressve. The
response of the people to the act isthe test of the suitability of the act to the present needs. If one
is not satisfied with the response, heis free to change the content of his act or to become a martyr
to the cause which he holds to be the truth. The spread of atheism opens the minds of people who
grow susceptible to fresh ideas. Persecution of heresy diminishes with the rise of atheism. The
gruggles for political freedom and the movements of Satyagraha liberdised the caste-ridden
Hindus so much that they thought of abolishing the old custom of untouchability and

incorporated it in the Condtitution.

The free mind of atheists loosensthe ties of private property and family loydties. Those
ingtitutions were formed when the State had not established itself in order to take up the
respongbilities of socid security. Though the ingtitution of private property caused economic
inequdities and the inditution of family suppressed women, the evils are tolerated in view of the
advantage of security which they provide. One could buy comfort and protection with private
property and the members of afamily cometo the ad of individuasin times of need, old age,
and disability.

With the establishment of stable governments the conditions have changed in the modern age.
The indtitution of a government is better suited to guarantee socid-security than the ingtitutions
of private property and of family whose facilities are limited and circumscribed. Of course, the
indtitution of government is attended with the domination of centralised authority.
Notwithstanding the disadvantage which can be controlled with the rise of freedom of the
individual, a government can be used to liberate women and to abolish poverty more
advantageoudy through State authority than through the repair of rickety codes of conduct.
Therefore atheigtic ethics lean towards poalitics.
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Chapter IV
Athestic Politics

PoLITICSIS the method of solving peopl€'s problems by means of a government. The political
method came in when the methods of sdf-discipline and religious faith had failed to solve the
problems. They failed because they did not adopt atheism. Their failure necesstated the growth
of politics.

Sdf-discipline and religious faith produced good men but not a good society. The Brahminisa
good individud, disciplined in persona habits and clean in persond hygiene. But Brahmins have
remained in smal and narrow confines while Hindu society in gererd ginks with filth. Likewise
a Chridian is polite in manners and fair in thinking. But Chrigtian civilization has been found to
exploit colonies and to bomb Hiroshima. A Mudim stands equd with his fellows at the prayer
time. But he carefully safeguards his unequa advantages at other times. Obvioudy sdlf-
discipline cannot ded with wide populations and religious faith makes man more formal than
redigtic. Political method corrects the faults and solves the problems by being socid and
secular.

When the early priest used cudgels dong with curses to punish "snners’, he was employing both
the spiritud and secular methods to curb dishonesty. Out of the curses grew the religious
method; the cudgels laid the foundations for the palitica method. The redlity of the cudgds gave
the political method more power and influence over the people than the rdligious method could
command in thelong run. While religion in its own way promoted virtue by promising heaven
and deterred vice by inspiring the fear of hdll, the palitica method islargely pend.

Government is the executive of the political method. It derives authority from the cooperation
which people give and collects revenues from the taxes which people pay. If aconsderable
section of the people withdraw cooperation and withhold taxes, any government is bound to
collgpse. Though the people are thus the magters of their government, the mastership is possible
only when the people know that they are the masters. But the dave-mind of the people prevents
them from fedling that They are the magters of their government. On the contrary, they
subordinate themsdves to the very government which they set up and maintain with thelr
cooperation and taxes. Hence in theigtic civilization, kings rule as masters and people obey as
subjects. Therefore, ingtead of serving the people by solving their problems, the heads of the
State in theigtic politics endave and explait the people. Kings grew autocratic, tortured the
people and built their palaces and places of amusement with dave labour. The Colosseum of
Rome, the Pyramids of Egypt, the Kremlin of Russa, and the Tg) Mahd of Indiaare examples of
the pride and pleasures of kings, while common people lie in miserable hovels.

Rationdists among politicians saw the injudtice in political domination. They asserted the
freedom of the people, rebelled againg kings and replaced monarchies with democracies.
Naturaly, monarchists and royalists regarded democrats a heretics and persecuted them as such.
Indeed democrats roused the spirit of freedom among the people and led the revolt againgt the
godless theism of palitica domination.
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Unlike monarchies wherein kings succeeded hereditarily, the heads of State in democracies are
elected periodicaly by the people. Besides taxes and cooperation, democracy provides people
with another control over their government in the form of the vote. Not only through non-
cooperation and no-tax [tax rebellion] but aso through voting differently, democrats can topple
their governments and change their politica chiefs. Thus asthe word itsdlf sgnifies, democracy
(demos = People, kratos = power) is more a government of the people than kingship was.

A ggnificant feature of democracy is the establishment of palitica equality among the people.
Universd adult suffrage invests each adult with one vote, not less not more. Thisisindeed the
edtablishment of palitical equdity. The implication of democracy isthat, if it worked well the
politica equality should lead to the establishment of equality in socia respect and economic
opportunity aso. The dl round establishment of equaity would solve severd of the problems of
the people. So democracy enunciates the principle of equaity and providesfor itsredization
through politica channels.

A right does not bear fruit unlessit is accompanied by the consciousness of the clam. The
consciousness is not possible as long as one bdieves that hislife is ordained by powers beyond
him. Therefore atheistic outlook is indigpensable for awakening the consciousness and the will

for the redl working of democracy. Without avowed atheism, democracy turnsinto aformality of
the exercise of voting franchise without deriving the benefits that are intended by it.

It isasad fact that the fathers of democracy were hereticad enough to overthrow kingship, but
were not avowedly atheistic to rouse democratic consciousness amnong the people. Rousseau,
who inspired the democratic revolution in France, believed in the supremacy of the Great Will
and Voltaire did not disbdieve in the existence of god. Like severd prophets, they were only
partidly successtul in liberating people from theistic politics. Consequently, after the trangent
period of palitica uprisng, people fdl into the stupor of theigtic beliefs. They became the daves
of the representatives whom they dected with their vote. The old story of the master becoming
the dave of his crestion repeated again in the age of democracy aso.

In the absense of control from the people, the elected representatives, especidly the presdents
and minigters, are no less indifferent towards their duties to the people than kings were,
Periodicdly the voter is coaxed or even coerced to exercise his franchise and there ends his
megtership till the time of the next dection The legidators are free to use the powers and
revenues of the government for persona gain. Despite the voting franchise and political equdity,
the common people in democracy lie under the hedl of their representatives. Equdity is a subject
for taks a dection campaigns rather than aredlity to be enjoyed in democracy. The democrétic
checks of Recdl, Referendum, and Initiative do not improve the lot of the common man aslong
as he remainsthedtic.

The palitica ignorance and the dave-mind of the mass of voters in democracy give scope for the
rise of political parties. Like the trader between the producer and the consumer, political parties
function as middlemen between the voter and the government, and thrive on the palitical
ignorance of common voters.
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Parties may be actuated at first with the honest desire of channdlizing the aspirations of ignorant
voters. Each party professes a policy for the solution of the problems that confront people. The
difference between the severd parties is ostensbly the difference between their policies. Because
decisonsin democracy go by amgority vote, any party can serve the people well only when it
obtains the mgority of seetsin the Legidative House. So each party competes with othersto
secure the mgority of seats at dections or through defections, and the fight for power gets
precedence over the desire to serve the people. The fight for power between the parties turns
politicsinto power politics. Power paliticsis the inevitable consequence of the party system in
democracy. Besides, neither the maority nor the minority party nor a codition of partiesisin a
position to serve the interests of the people. The minority parties cannot serve the people because
they have no power; the mgjority party cannot serve the people because the minority party does
not give it peace. The minority parties constantly manoeuver to unsest the mgjority party and
keep it on the defensive with hardly time left to think of the people. The little benefit that people
get from democracy is from the adminigtration of permanent services rather than from any of the

parties.

Though the parties differ in their policies, dl the parties have the common objective of serving
the people. In that case, why do not all partiesjoin to serve the people, instead of competing for
power? Further, snce democracy congstsin the freedom of expresson, it is possible that there
can be as many policies asthere are membersin the legidature. Y et the democratic method of
decison making requires that, after afree discusson on the severa policies, the decision should
be taken by a mgority of free votes. Such a method allows scope for free expression of views
and dso for the mutual appreciation of different points of view. Thus democracy is essentidly an
open-minded gpproach to the solution of problems.

Open-mindedness lays emphasis for the solution of a problem not on any one policy but on a
consensus of severd palicies. The various policies are but means to solve the problem. Eachis
important in so far asit helps the solution and is liable to be modified in relation to other

policies. Thefina policy which evolves after afree discusson of severd policies hgppensto be a
gynthesis of dl of them. So to swear by a particular policy is evidently the dictatorship of the
advocates of that policy but not democracy. In fact, party-ridden democracy, wherein the parties
are bound by their respective manifestoes, blocs, and whips, is virtualy the dictatorship of the

maority party.

In the context of the open- mindedness, opposition plays a significant role in democracy. For the
oppostion to be useful, effective, condructive and dignified, it is necessary to regard each
member of the legidature as honourably as the rest. But the party structure enablesthe party in
power to vote down the oppaosition every time with its brute mgority of votes, unlessthe
majority party condescends to agree to the concesson the opposition party begs for. Thusthe
opposition commits suicide when it becomes a party. In party-ridden democracy, the opposition
has, a best, a nuisance vaue rather than a useful role. Whereas in naked dictatorship, the
opposition is physicaly liquidated or is nonexistent, in party-democracy, the opposition is
politely set aside. So for the opposition to be red, it should be partyless. The use of the
opposition consigts not only in the freedom to express the opposite point of view but in the
possibility of the view being accepted. Party structure denies this possibility. Therefore, red
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democracy should function partyless. All palicies, including the opposition, should be kept free
and fluid. One who clingsto his point of view, may be a martyr for acause, but not ademocrat.

A democratic cabinet accepts the decision by the mgority of free and fluid votes of the
legidators, present and voting, even when a proposa of the cabinet is rgjected or amended. If the
cabinet threatens to resign every timeits proposa is not accepted in toto by the House, the
government becomes the dictatorship of the cabinet, but not ademocracy in spirit. The essence
of democracy is respect for difference of opinion and acceptance of the decison by amgority of
free and fluid votes. The condition is fulfilled when the legidatures are freed of parties. Such a
democracy is stable and useful to the people since it solvestheir problems,

Another defect of the present democracy isthat it functions as Nation States, sometimes with
unwieldy populations and territory. The Nation State is not only sectarian from the standpoint of
humanity, but it istoo big to enable the representatives of the people to be in intimate touch with
the people of their congtituencies and to know their changing needs and growing ambitions. So
the adminigtration is becoming increasingly impersona and bureaucratic, dedling more with files
of papers than with beating hearts of the people. Hence the legidators are prone to use the
powers and revenues of the government for persona comfort and prestige because of sheer
helplessness to deal with huge populations, even though they are honest men in themsalves.
Therefore, Nationd Republics rule over the people rather than serve the people.

Like partylessness, decentraization of the present Nation States is necessary for the proper
functioning of democracy. Decentralized democracy organizes smdl and handy units for basic
adminigration. The basal units consst around a thousand of the population and aterritory of
about twenty square kilometres. The size of the population is more important than the extent of
territory, because the adminidration has to be in touch with every individua within the basd
unit. By and large, the possibility of persona touch within human limitations of memory and
direct reach isthe am of decentraization.

Each basd unit dects its committee for adminigtration. The committee attends to the changing
needs and growing ambitions of its people. For the satisfaction of the greater needs, like
communications, exchange of produce, travel, and research, the basdl units are progressvely
federated into larger units, tier by tier, until the whole humanity and the world comes within its
compass. Each tier will have its own committee eected by the committees immediately at its
base. The apica committees attend to the generd needs, while the basal committees attend to the
immediate needs of people.

Such afederated system of decentrdization cuts across the sectarian considerations of
nationalism and minority interests, which cause war and grife. Also, as every individua beongs
to one basa unit or another, heis assured of socia security in the unit. The system can replace
the narrow family loydtiesfor the care of the individud. Leaving filid affections and conjugd
love to the tastes of individuals, the system of decentralized democracy is an effective dternative
to the old and conservative indtitutions of caste, tribe, and family. On the one Sidg, it attends to
the individua, and on the other, it enables him to grow into the World Federation of one
humanity without the need of narrow loyalties to anation or to a sect.
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A type of decentrdization was in vogue in ancient times. The City States of Greece and the
Ganas of Indiawere indeed basdl units. But, as they were not federated progressively, they went
to war with the neighbour units. In modern times, the Kibbutz of Isradl, the Soviets of Russa, the
Communes of Chinaand the Panchayats of India correspond to the plan of decentrdization. Y et
they function within the limits and protection of the Nation State and so they are not free from

the evils of Nationdism. The League of Nations and the United Nations Organization have the
world outlook without the counterpart of decentraized basa units. Only Sir Arthur Morgan,
Acharya Vinoba Bhave, and Jayaprakash Narayan could conceive the entire plan of
decentralization and of federation together.

Democracy, partylessness, decentrdization, recall, referendum, and initiative are methods which
bring a government closer to the citizen. But they remain forma and do not yidd the results they
intend, unless man fedsthat heisthe master of his government. Aslong as man continues to be
dave-minded, he submitsto a government of any form just as he surrendered to agod of any
type. Hence the best of democracies turn into dictatorship. A dictatorship is not different from
monarchy, except that in monarchies people obey hereditary princes and in dictatorships people
obey unscrupulous demagogues. Slaves abet tyrants, whether the tyrants are priests, kings, or
dictators.

The recognition of freedom of the individua gives anew complexion to atheigtic palitics. At

firg, it transfers the sovereignty from the State to the citizen. Though, in principle, democracy
recognizes the sovereignty of the people, in theistic democracy, the sovereignty is enjoyed by the
party chiefsin the name of the people, while people themsaves remain daves under their
representatives. The atheistic outlook makes the sovereignty of the people red and effective.

Thetest of the sovereignty of the people is the establishment of equality. Though the universal
adult suffrage established politica equality through the principle of one man, one vote, the
political equaity has not led to equdity in socid respect and economic opportunity, because the
people had not felt free enough to assert their sovereignty and compel the government to
legidate in favour of socid and economic equality. But atheigts fed fully free. They assert their
sovereignty and see that they achieve economic and socid equdlities through appropriate
legidation.

Tax, cooperation, and vote have been the links between the people and the government. Because
the dave-minded people had not used these controls effectively, people's problems remained
unsolved by the government; and the forsaken people had no succour except prayers to god.
Atheism changes the outlook. The activation of controls is Satyagraha. With no-tax, nor+
cooperation, dections, and direct action, people compel their representatives to legidatein

favour of the establishment of socia and economic equdities. Satyagrahaacts through
persuasion, if possible, and through pressure, if necessary.

Since people were not awakened atheistically, democracy could not deliver the goods and
thereby gave scope for the rise of terrorism. Atheistic awakening renders secrecy and violence
unnecessary. Atheigtic palitics proceed to solve peopl€'s problems by means of active
participation of the people in their governance.
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The foremost among problems is the economic problem.

Chapter V

Athastic Economics

Economics deds with the satisfaction of man's materid needs. The needs range from food and
shelter to comforts commanded by conditioning air, ordering automatons, and using drugs. The
meaterid needs are different from the desire for honour, power, and pleasures of fine arts.

Because one hasto live in order to live well, the stisfaction of materid needsisthefirst
obligation on human affairs. Y et man does not satisy the anima needsin an animal way.
Ideologica consderations influence economic endeavours. Zedlots smile a privation and
persecution. Hope of heaven enables millions of people to endure the hardships of poverty with
resgnation. An affront of insult spurns luxurious comforts. As man's mood is thus a significant
factor in the enjoyment of materia comforts; attitudes of theilsm and athelsm affect his economic
relations.

Passive sufferance of inequdity in theistic civilization alows difference between therich and the
poor to remain. Side by side with modern methods of agriculture and technology, which produce
a"surplus’ of food and fancy articles and create new genetic forms of plants and animds, we
find hungry people crying for food and fighting for place to live in. Charity is the only source of
relief for the impoverished, and in thedtic civilization, the needy live at the mercy of the greedy.

Atheigtic economicsis different. As al men are free, they srive to have equa opportunitiesto
live and to live well. The promation of equdity in the satisfaction of the materid needs of lifeis
the principa feature of atheistic economics. In short, atheistic economics means the
establishment of economic equality.

The two methods in vogue for the establishment of economic equality are Marxism and
Gandhigm.

The Marxian method is socialism or common ownership of means of production. But what isthe
symbol of commonnessin which the ownership can be vested?

Because government is the executive of socid rdations, it is the effective symbol of

commonness. In the context of a nation, national government, and in the case of the world, world
government are the symbols of commonness. Therefore, in practice, Marxism means the State
ownership of means of production. Wherever the Communist Party, which is devoted to Marxian
ideology, entrenched itsdf in political authority, it replaced private ownership of means of
production with State ownership, and attended to equitable distribution of economic produce for
equa satisfaction of materid needs of the people under its sway. Thus Marxism fulfillsits
purpose of establishing economic equdlity.
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Gandhism adopts a different method for achievement of the same objective of economic
equality. It isthe method of Trusteeship. Trusteeship recognizes individua ownership of means
of production. But Gandhism hopes that each individua would act as the trustee of his property
and would share the benefits equally with the rest of people for common good.*

* Thirteenth item -- Working for Economi ¢ Equality -- Constructive Programme, its Meaning and Place by
M.K. Gandhi. Navajivan Publishing House, Ahmedabad, 1941.

Judging by the results, Marxism and Gandhism could not proceed far to establish economic
equality. In spite of their spectacular success at the start, both were halted in their march.

The Gandhian principle of trusteeship isintringcdly atheistic, inasmuch as it upholds freedom of
the individua by respecting the individua ownership of property. In his zed for the freedom of
the individua, Gandhi was averse to the authority of a centrdized government. He advocated the
cause of "enlightened anarchy” and explained, "In such a date everyoneis hisown ruler. He
rules himsdf in such amanner that he is never a hindrance to his neighbour. In the ideal sate
therefore there is no political power because there is no State. But theided is never fully redized
in life. Hence the classical statement of Thoreau that that Government is best which governsthe
least" *

* The Collected Works of Mahatma Gandhi -- Volume 47, page 91 -- The Publication Division, Ministry of
Information and Broadcasting, Government of India-- 1971.

Gandhi was convinced of the imperative need of economic equaity. He regarded Working for
Economic Equdlity "the master key to non-violent Independence’.* In hislifetime, he was
engrossed in the fight for the political freedom of India. He had scarcely time to develop the
principle of trusteeship beyond its enunciation and persuading his nearest colleagues, like
Jamanla Bgg, to its practice. Nevertheess, he warned: "A violent and bloody revolution isa
certainty one day unlessthereis avoluntary abdication of the riches and the power that riches
give and sharing them for the common good."**

* Thirteenthitem -- Working for Economic Equality -- Constructive Programme, its Meaning and Place by
M.K. Gandhi.

** jbid.

In the post- Gandhian period, Acharya Vinoba Bhave popularised the principle of Trusteeship
and put it into practice on amass scae in the movement of Bhoodan-Gramdan (Land Gift). Its
initial success was amazing and it atracted wide attention. But its progress dowed down
consderably. In the end, it could not achieve haf as much in the direction of the establishment
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of economic equdity as Marxism could with its materidigtic philosophy. When the firgt flush of
enthusiasm subsided, the language of religion which Gandhi and Vinoba adopted as a part of the
norviolent technique, settled down people in the old ways of conventiona inequality.

The main drawback of the method of Trusteeship isits nonpolitical character. In the modern age
when socid relations are growing in width and complexity, the ingtitution of a government is
indispensable to regulate relations. Evils of centraization should be obviated by increasein the
democratic consciousness of the people and their control of the government, instead of
dispensing with the government atogether. Therefore, the non-politica stand of the Bhoodan-
Gramdan was a mistake which rendered the movement pleasantly idedistic but regressvein
practice. It could develop no sanctions for its promotion except persuasion, which, when it was
couched in the terminology of religious fath, led people into the old ways of theistic davery

rather than encouraging them to work for free equdity. Trusteeship became another word for a
charitable digposition in a system of economic inequdities.

Further, the non-political postion istenablein principle, if people went to demolish the exigting
inditution of the government with complete withdrawal of cooperation and taxes. But to ignore
the government while paying taxes and repecting itslaws is like maintaining aservant & ahigh
cost but not taking service from him. So the rdigious terminology and the non-palitical stand
serioudy hampered the progress of Trusteeship towards achieving economic quality.

Marxism has projected the image of economic equality more markedly than Trusteeship has. It
has enlisted wide support to its cause of socidism and has taken rapid strides towards the
etablishment of economic equality. But the method of class struggle which is described by
Marx, has the same defect as the non-political stland of Trusteeship. Marx consdered that "The
history of al hitherto exiding society isthe history of class struggles™ and that the government

a any timeis areflection of the stage of class struggle. The present experience, however, does
not lend support to the claim of the supreme importance to the class struggle. Wherever socidist
governments are formed, the Communist Party captured power, not by the much-professed
graded class struggles, but by mass revolts and army coupes, asin the case of conquests by non
communigs. More recently, in Keradla (India) and in Chile, the Communist Party could get into
power through open democratic elections. At best the promise of economic betterment which is
very pronounced in Marxism, raises hopesin the downtrodden and gets their sympathy more for
the Communist Party than for the non communigts.

* Manifesto of the Communist Party -- By Karl Marx and Frederick Engels, 1847.

Y et the Communist governments have required totditarian authority in order to wrest the private
ownership of the means of production and to sociaize them through State ownership. Not
infrequently, people have res sted attempts at socidization and the dictatorship of the
Communist Party. Propaganda against communism, on the score of loss of individud freedom,
could mohilise people againg communist regimes, and anti-communist armies have ther
victories too. The prolonged war in Vietnam and the divison of the world into the Socidigtic and
the Democratic blocsillugrate that what is Sgnificant in history is not the class struggle but the
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conflict between the two groups of people who are for and against economic equality, regardless
of their present economic Stuation.

That, in human affairs, consciousness counts more than the "class structure” is borne out aso by
the experience of the working of the Trade Unions. Trade Unions are class organizations which
are mainly intended to safeguard the economic interests of the downtrodden againgt the
exploitation of the richer classes. If the economic interests were supreme, each Trade Union
ought to stand solid. But in redlity, Trade Unions are easlly split on gppedsto religious faith,
racid diginction, and by affiliation to politica parties. Working men wage war againgt each
other for nationa freedom rather than uniting to break their chains.

In countries like India, that have just emerged from colonial domination, big sections of the
population lead a hand-to-mouth existence due to backward economy. Even if they do not
forcibly overthrow socid indtitutions, as Marxism expects of them, they should support
Communigt Party at eections, because the Communist Party is the spearhead of the proletarian
revolution. But the millions of the downtrodden actudly cast their votesin favour of the
candidates who are known for their capitdist interedts.

Agan if the drcumstance of poverty could creste revolution, no circumstance was more
compdlling then the Bengal Faminein Indiain 1944-46. Thousands of degtitutes died of hunger
in the gtreets of Cdcutta by the side of shops that were laden with provisons and food. A hungry
dog would have pounced on the shops and swooped avay some food from the stalls. Why, then,
the hungry destitutes did not loot the shops ? All the police force of the city could not have
prevented the rush of the desperate destitutes on the shops. What made the degtitutes die of
hunger rather than pounce on the shops was their co event ion a respect for private property and
their ideology of fatalism. Therefore arevolutionary Stuation does not spark off arevolution
unless the people have the revolutionary consciousness. Evidently the consciousnessis more
important than circumstances. Millions of ‘Untouchables and 'Blacks have remained degraded
and downtrodden for hundreds of generations because they lack the consciousness of freedom
and equdlity. So the Marxian maxim that the "socid being” determines the consciousness of man
is not confirmed in practice. On the contrary, the consciousness of men is cregting new Stuations
inlife

The stdwarts who created socidist revolutions, like Marx, Engels, and Lenin did not belong to
the proletarian class. To consder them declassed denies the basic principle of Marxism that
CONSCioUSNESs corresponds to the class structure, Further, if Marx and Lenin could be declassed,
any other could be de-classed too. The claim is as absurd as the first cause.

Trade Unionsfail to achieve the objective of economic equdity, because the diagnosis of the
gtuation isfdse. In redlity, the poor do not hate the inequality and rebd againg it; they are as
much capitdig-minded as the rich. The poor envy the rich and want to be rich themselves

instead of wishing to abolish the private ownership of property and thereby pave the way for
economic equality. A man longs to share property with the richer and not with the poorer. Soiit is
the poor man's capitalism that protects the rich man's wesalth, because the poor man does not help
to abolish private ownership of property.
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Thereisno dass sruggle in the socid rdaions. Thethedtic society isaflux of inequdities, each
one competing with others for a better place. Strikes by Trade Unions receive support in so far as
they simulate the sdfish interest of the members by the inducement of higher wages. The dogan
that keeps up Trade Unionsis "higher wages for us', but not "food for dl”. Trade Unionism
expresses selfish group interest rather than the desire for socid well-being by the establishment

of economic equaity. Therefore, the socidly conscious persons like Lenin and Ho Chi Minh
required politica dictatorship to regiment people for socid well being.

Both Gandhism and Marxism were hdted in their march towards economic equdity, because
both of them adopted a non-poalitical gpproach. Trusteeship and class struggle related man to man
without reference to government. In substance, if the rich man gives away his extra advantages
to the poorer brother, it is Gandhian trusteeship; if the poor man takes away the extra advantage
from the richer brother it is Marxian class Sruggle. But in the modern world, the economic
problems are not S0 Smple asto be resolved by smple giving or by smpletaking. The
indtitution of the State is devel oped in order to regulate the complex relations between man and
man. A more redistic gpproach to establish economic equdity is to solve the problem through
State authority than to ignoreit. In fact, though trusteeship and class struggle are nontpaliticd in
principle, both Gandhism and Marxism had recourse to sate authority to solve the economic
problem ultimately. (Gandhi worked for the politica freedom of Indiainter alia other colonid
countries, while Marxists established political dictatorship for implementing socidism.
Redidicdly, therefore, atheitic economics makes a politica approach to the economic

problem.

A government is common to dl its people, the rich and the poor, the White and the Black, the
young and the old, men and women. It dso belongsto al people because they pay taxes and give
cooperation directly or indirectly. Therefore it isthe right of every citizen to demand from the
government effective economic change.

A government means the personne of the government. The personnd are different from the
ordinary citizens aslong the personnel hold office. They stand in a representative capacity,
different from an ordinary citizen. Whereas a citizen can request afellow citizen for afavour, he
can demand the task of the government personndl. A citizen isafriend but the government
personnd are servants of the people, whatever place they hold.

Theigs could not get economic problems solved by the government because in their dave-mind,
they cringed for favours from the government instead of getting things done by the personnd of
the government. Theidts regard the personne of the government as masters and themselves as
subjects. Atheists are different. They know that the personnd of the government are the servants
and that they are the masgters. So the athelsts achieve through the government what the theists
failed to do.

The aheist form of government is necessarily a democracy, since atheists brook no dictatorship.
So atheists go to control their government through electing proper personnel at first, and next
through the check of Satyagraha on the abuses of power by the personnd, as and when they
occur. With such control over the government, athel sts get the appropriate legidation passed for
the establishment of economic equdity. It is equaly possible in a democratic setup for the
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thedtic traditions to linger. They and the vested interests in economic inequality may oppose the
legidation in favour of economic equdity and pressurise the government in their own way.
Indeed the confrontation is the occasion for atheistic education of the people. Asthe atheistic
CoNsciousness rises among the people, the gppreciation of equality grows and assertsitsdf in the
edtablishment of economic equdity.

Partly due to the impatience of the communists and partly due to the materidist philosophy of
godless theilsm which lacks faith in the freedom, of dl individuas, Marxist method rushed to
achieve economic equality through socidist political dictatorships. But their progressis semmed
by the democratic forces. So the Marxian method failed to proceed with the establishment of
economic equdity. That whichis achieved through the consciousness of the people is more
gtable and progressive than anything forced on them. Hence athelsm is superior to Marxism.

The equdity achieved through atheistic economics touches an aspect of human persondity which
socidism neglects to agppreciate. Respect for the dignity of human persondity is asimportant as
the satisfaction of the material needs. Prisoners do not fed happy, though they are assured of the
schedule of food and amenities equaly among dl convicts. The sense of restraint in aprison
damps the pleasure of their comforts, though some times they are luxurious dso. So it is not food
aone, but food with dignity is the need of mankind. The meanest of beggars more often than not
refuse food thrown with frown. It isthe concern of atheistic economic therefore to provide food
with dignity for dl.

Atheistic economics has two aspects, thefird is persond, wherein he gets comforts with dignity;
and the second is the socid, wherein the comforts are provided for al the people.

The range of one's society may be narrow like afamily or a nation or the whole humanity. While
the limit of afamily for economic consderation isthe most common in the conventiond life of
individuals, a gate is concerned with the nation under its rule. Athelsts who have the human
outlook should go beyond both limits and think in terms of the whole humanity. The
comprehension may look ordinarily ambitious or even unred. But to an atheist who fedsa
human, the congderation is naturd. Though his government feds nationd, an athelst presses
upon his government to share its benefits with more backward nations. Of course, in the context
of economic equdlity, the digtinction of affluence and of backwardnessisinvidious. On the other
hand, the fal in the economic standards of one in the attempt to share advantage with another is
certainly itsgain in the mora level. And mord consderations are important in atheistic
€Conomics.

Food for al does not seem to be difficult in indudtridized civilization. In some countries, like the
U.SA., the surplusfood is posing the problem of prices. Instead of destroying the food for
keeping up the price levd, if the food is digtributed, it would feed more mouths. Liberdization of
the rules of immigration distributes population more evenly over the globe, brings more land
under cultivation, harness river waters and produces food sufficient for al. Population explosion
does not seem to be as much athreat as restrictions on the utilization of recourses. Free initiative
and human ingenuity have immense potentidity. So atheism which seasons economics with
ethics promises to provide food for all.

Get any book for freeon:  www.Abika.com



POSITIVEATHEISM

While provison of food crosses abig hurdle in human affairs, food with dignity is necessary to
give scope for the development of human persondity. Socidist regimes and affluent societies do
provide food for adl under their rule. But regimentation and doles of socid welfare deprive
individuas of the sense of participetion in their affairs and narrow down interegt in life,
Therefore, aheistic economics recommend the organization of handy communitiesin which
memberslivein close persond relaions. The materia resources of the community are either
commonly owned or equaly shared. Water and power supply, and hedlth and educationa
savices are fit for common management while agriculturd farms and housing facilities can be
shared persondly. In such communities dl members participate in commonwed and satisfy
materia wants equaly to the extent they are avallable. The generd levd of life of the
community rises with growth in the facilities of the community through common effort of the
members.

Asevery individud belongs to one community or the other, it follows that the materid needs of
al people are attended to with dignity in their respective communities. The progressve
federation of the primary communities into the world federation, tier by tier, opens the scope for
every individua to grow beyond his community into dimensions as wide as the world according
to histaste and taent. While primary communities are concerned mostly with basic needs of
individuas, the tiers of federations not only manage wider needs like communications and
exchange of produce but offer facilities for specid interests like research. The primary
communities themselves grow in size and scope with increase in socid consciousness.

Theimpersond character of urban civilization pushed out the many to fal into lethargy with a
sense of hel plessness after the satisfaction of anima needs, while afew exploited their passvity
and built up unequa advantages. The community life, on the contrary, is highly persond and
participatory. It cares for everyone, enthuses everyone, and helps the growth of individudity.
Billions of people working in millions of communities produce wedlth far greater than afew big
factories can and thereby afford materid facility for promotion of persondlity.

Thus in aheigtic economics, man raises himsdf beyond the anima level and becomes an equd
partner in socid relaions. The need for conflict, smal or big, is a once removed by persond
attention then and there.

Atheigtic economics dters the form of technology from service to afew big intereststo service to
al human beings

Chapter VI

Athestic Technology

ORGANISATION of society and the use of tools are the two ads that have enlarged man's power
of achievement to prodigious proportions. Out of socia organization have sporung up the systems
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of ethics, politics, and economics. The making of tools have developed industry, agriculture,
engineering and medicine which condtitute technology.

Like the shaping of socid inditutions, fashioning of toolsiswhoally a product of human
imagination. Animas use tooth and claw to manipulate food or to make burrows. But achild
uses a stone to break a nut, a spike to dig the earth, and a pole to reach a distance. A recluse
gtting in acave may avoid society, but he uses some utensils and some improvised toolsin
everyday life. Tools have become a part of human life. Modern technology has increased man's
powers as far as to promise holiday trips to the moon, to preserve youthfulness and to banish
desth.

In view of the potentidities of technology, it should have made man's life secure and
comfortable. But the growth of mighty machinesis cresting unemployment among the people,
except under conditions of socidigt dictatorship. Industrialised Europe has thrown the millions of
Asaand Africa out of employment. The manufacture of nuclear weapons has strengthened the
hands of imperidigts to annihilate fighters for freedom. So ingtead of benefitting humanity, the
advancesin the system of technology in vogue has proved a menace to human well-being.

Evidently, in the course of the theigtic civilization, technologists have been amord and
sometimesimmord. They sold technological skill and achievement to capitdists and to
imperidigs for persond profit. Ignoring the clams of humanity, they became active accomplices
in colonid wars, racid discrimination and communa preudices. They were eager to find out the
climate and contour of distant planets, but they were in the least concerned with their next-door
neighbour's joys and sorrows.

In this plight, the addition of mora consderation gives technology the atheigtic orientation. The
criterion for the moral consideration is the amount of socia benefit that accrues from a
technologica achievement.

The congruction of abig machine isindeed a notable achievement of technological skill. A
worker with a big machine may produce a hundred times the goods more than he can with smple
tools. It isagan from the technologica point of view. But looked at socidly, what should

happen to the other ninety-nine fellowmen, whose work the machine has appropriated? They
should go unemployed and depend either upon the doles of charity from the manager of the
machine or on adictatorid authority to distribute the produce equitably. So big machines render
unemployment and capitalism or socidigt dictatorship necessary. Even when some kind of
equitable digtribution is assured, big machines bring the problem of leisure in their wake. Many
idlers enjoy what afew laborioudy produce.

Suppose atype of work, like club-life or literary pursuit, is created for theidlers; it is bound to be
different from productive labour. The other work adso may be useful to the society in away, but
different personswill have different types of work. The differencesin the work will entail

divison of labour.

Socia organization based upon the divison of labour works well where the severa members are
organicaly dependent on one another, asin the case of the bee-hive. Queens, drones, and worker

Get any book for freeon:  www.Abika.com

41



POSITIVEATHEISM 42

bees are gructurally different and are inter-dependent to congtitute the whole colony. But all
humans are dike. Divison of labour is not possble anong humans, unless they are regimented
by religious faith or by palitical dictatorship. Voluntary divison of work is but an expediency
and atemporary phase.

The caste system of Hindu socid order was a stupendous experiment in the divison of labour. Its
binding force was faith in fatalism. Each Hindu believed that he was destined to be bornin a
particular caste and to do a particular work by the deeds of the previous birth. He could improve
his caste only in the next birth by better dutifulnessto his caste of birth in thislife. Such arigid
system of caste, which was bound by rdigious faith and with threets of socid ostraciam, failed in
the long run when the Hindus breathed an air of freedom, especialy when democracy sponsored
the politica equality of dl people. Today, caste distinctions impede the socia progress of

Hindus. Hindus cannot mingle with the main stream of humanity without reservations. So

divison of labour is not conducive either to the establishment of equdity or to the development

of socid relaions. Therefore, the method of socid organisation for humansis cooperation

among free and equa individuas. Accordingly, the mode of technology should fit into the needs
of cooperation. This new technology is atheistic technology.

Athegtic technology adopts decentrdization. Instead of afew big machines, it uses many smal
machines. Of course, operations like mining, metalurgy, and heavy industries sand on a
different footing. The produce of each smdl machine is sufficient for the growing needs and
comforts of an individud or of asmdl group of individuas. Smal machines promote individua
Hf-aufficiency a least in so far as the basic needs of life are concerned, like food, comfortable
shdlter, clothes, hedth, education, and recregtion. The division of labour in which certain kills
are monopolised by certain groups of peopleis avoided. On the contrary, atheistic technology
will demongrate that any individua can develop any skill. The possibility of the independence
of theindividud isthe bass of co-operation. Otherwise dependence, not only in the case of the
ownership of the means of production but in skillfulness, aso gives opportunity for exploitation.
Thus the atheistic technology of sdf-sufficiency which preserves the freedom of the individud,
and avoids unemployment and exploitation; it replaces benevolent capitalism and dictatoria
sociaism with democratic cooperation.

The use of big machinein aSocidist State ensures equd distribution of economic goods. But in
such a system there is divorce between the machinery of production, namely, the big industry,
and the machinery of digtribution, namely, the State authority. The separation of the functions
requires dictatoria authority for the distributing agency, namely, the government. With this
authority, the government of a Socidist State not only directs but controls the production in order
to digribute it equaly among the people. Even when the government owns the factories, the
functions of production and distribution remain separate. When the functions are separate, it is
possible for the dominant function to make the other subordinaeto it.

But the athaistic method of decentralization contains the distribution within the method of
production itsdlf, that is, each one produces unto himsdlf what he needs. But thisis an extreme
case of sdf-aufficiency and the freedom of the individud. Ordinarily, man issocid, and a socid
group can be trusted with some amount of divison of labour. A few can produce for others who
may be engaged in such avocations as education and hedlth services which are not grictly
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productive labour from economic point of view. But such adivision of |abour will not lead to
dictatorship if it is confined to the limits of persond association among the members. In other
words, socidization up to the basal unitsin a system of decentrdized polity is not harmful, and is
desirable, too. Such a socidized adminigtration which is under persond knowledge and direct
control of dl the members of the basd unit is distinctly different from the Socidigt dictatorship

of the centrdized adminigration, which isremoved far out of persond touch of the citizen.
Economic equdlity is, of course, the same both in the case of a Socidigt dictatorship and of a
decentralised participatory democracy. But the difference between the two is that the former
entails dictatorship which curbs the freedom of the individua, whereas the latter gives scope for
freedom of the individua adong with economic equdity.

Further, technology deals with tools and test-tubes which, like the files of papersof a
bureaucratic adminigtration, are essentialy non-human. Unless the tools and files are kept small
and under effective control, they impersondise the modes of working, and tend to make socid
relations dry and cold, instead of keeping them sengtive and loving. The labour srikes and
managerid lockouts that are characteridtic of big factories and industriad combinesin capitaistic
economy betray the callousness with which the interests of the [abour are treated. Also the
production of nuclear wegpons and the pollution of air and water with effluxes from factories
and with sewage from cities totally disregard the security and safety of fellowmen. The indecent
haste with which inorganic fertilisers are used to increase food production with aview to gain
profit pay little attention to the hedth of consumers. The rapid depletion of minera wedth and of
cod and oil resources of the earth gives little thought to the needs of the generations to come.
These evils are avoided by decentralized technology. Man to man relations can be preserved only
in smal scale industry. Moreover decentrdized technology and handicrafts do not diminish the
quantity of production. Just as athousand candles together burn ten times brighter than a
hundred-wait eectric bulb, many smal machines produce far more than afew big ones can.

Decentraization and handicrafts do not mean diminution of the articles of comforts that man
desires. It only means equd digtribution of the comforts among al the people. The comforts can
increase limitlesdy, provided each increase is avalable to dl people.

Atheigtic technology is made possble by atheistic awakening. When people fed free and equd,
they cannot suffer the immord distinctions between the rich and the poor, between the master
and the servant, between the skilled and the unskilled, between the Brahmin and the Sudra. All
men are dike in structure and talent. Geniuses are as rare as morons, and their occurrence does
not affect the normal course of socid relaions. Atheistic awakening removes the sense of
inferiority that the theidtic faiths created in the masses of people, and rouses them into equa
activity and gives them equa facility for the expression of taents and tastes.

Chapter VI

Atheistic Aesthetics
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AESTHETICS is the freest expresson of human imagination. Philosophy, ethics, palitics,
economics and technology restrain imagination with the requirements of method and mordity. In
aesthetics, imagination soars free into the relms of fancy and creates fine arts. The appreciaion
of fine artsis called the sense of bealty.

Idedls, plans, and speculations are so exercises of free imagination. But they are directed to
definite objectives. With no tangible objectives, they turn out into utopias and acquire the
character of poetic imagination.

The separation of imaginative life from red life renders aesthetics enjoyable and dangerous a
once.

Freed from mord responshbilities and the needs of truthfulness, aesthetics afford the pleasures of
lotus-egters. The joy isthe most when saintsin secluson meditate on spiritud bliss. Poets,
panters, sculptors, singers, and dancers are more socia than saints. They give outward
expression to their subjective experience and thus share their joy with others. The best of them
tell the mogt of it. Y et there are redtrictions inherent in the means of communication. So theists
congder dlent spiritud bliss superior to song and dance. Thus blissis wholly persond while art
issocid dso.

Artisnot dwaysfor art's sake. A singer not only pleases himsdf but likesto please others when
he holds a concert. Likewise pictures, verses, statues, and ballet are to delight others aso. When
a hungry man stopsto listen to amusica note or to enjoy the colour of adaisy, the sense of
beauty does not gppease his hunger, but it illustrates the basic amilarity of dl humansin the
desire for the beautiful. So the plessure of art is more generd than persondl.

The freedom of the aesthetic pleasures from the hard redlities of living contains dangerous
conseguences aso. It distracts people from the production of materid wedth. In asocid order
wherein inequdlities prevail, the rich indulge in fine arts because they live upon the labour of the
poor. They beautify their homes with ornamenta flowers because they eat the food which the
farmers grow. Roman lords enjoyed sport because gladiators died for their entertainment. In
capitalist and aristocratic cultures, fine arts are turned into professon. Artists played to please
others more than to please themsalves. Moreover, art for job or for joy neglects to provide for the
needs of life. The nobility appropriates the little that is produced and indulge in sensuous
pleasures. The common people, from the depths of degtitution, gaped at the heights of pomp. In
the ages when art flourishes, man stands degraded. Roman art, French court, and Moghul pomp
dug their own graves.

Atheism, with its devotion to equality and mordity, assgns to aestheticsits rightful place in the
scheme of life. Art should come next to food. The shades of difference in artidtic talents do not
justify inequdity in the opportunity to live well. It is but the greed of afew to appropriate leisure
for themselvesin the name of art and force the many to drudge to feed the few. So the
edtablishment of economic equaity should take priority over the expression of the aesthetic
talent.
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Moments of joy should not be divorced from the acts of red life. Life should be a continuous
stream of pleasure without the crests of ecstacy and the depressions of drudgery. Everyone can
learn to do every act in a beautiful way. Our dress and our gestures, our hair styles and manners
of conversation, the words we write and the houses we live in, each can be made to look
beautiful in its own place. The separation of work from play and of factory from club leaves
dreary desertsin the span of our life. Tgg Mahd with dums by the Sde of it is amonument of
imperiaigtic pleasure rather than awork of art in life. On the other hand, athe stic aesthetics
beatifies every moment of life of every man.

Theadic fedivas and sports are examples of the separation of art from labour. Festivas are
occasions when people rlax from arduous duties. Far from producing materia wedlth during
fedtivities, they use up the store that they had accumulated earlier by production. Likewise, sport
is unproductive labour. While turning amillstone to grind corn is congidered labour, it is sport to
turn a heavier sone but not to grind corn. Whereas tending a fruit orchard islabour, pruning
rosesis a pleasure. Atheistic aesthetics, on the contrary, associates production of material wealth
with pursuits of pleasure.

Strangely, the relations of sex have evoked the most artistic expresson among humans. The act
of sex grdification is mingled with attempts to make the person and place, the mood and manner,
to appear beautiful. The raptures of sex have provided a variety of themes for song, poetry,
dance, painting, and sculpture. The nobility of sacrifice and acts of heroism are associated with
sex relationships.

Early religion combined acts of sex with their ritua and revelry, partly due to the needs of
procreation and partly in response to the aesthetic cravings. But organised religion, which

devel oped strong notions of other-worldliness, distorted life by despising sex dong with all
mundane desires. The audterities of religious discipline were severe on sex relations. Y et human
passions are too strong to be diverted into the unknown regions of the other-world. The
beautification of the places of worship and the pleasures of fedtivities have not proved adequate
subdtitutes for the sex impulse. Requirements of rdligious respectability crested surreptitious
means for gratification of sex. Though adultery, fornication, and homosexudity are denied socid
or religious sanction, they do have shady dedlingsin thaistic societies.

Theinfluence of religious belief on sex relations was two fold. Fird, it organised the family into
arigid indtitution; second, it imposed secrecy on sex relaions.

Family was dready aunit of economic and socid security. Religious bdlief added sanctity to
family relations. It formalised marriage with religiousritud, laid down rules of inheritance,
restricted the dissolution of marriage, and prohibited sexua relations outside marriage. Moreover
religious faith extolled the virtue of celibacy and looked upon a celibate with greater respect than
upon amarried person. So orders of monks, nuns, friars, rabbis, mullahs, fakirs, sadhus, and
sanyasins became integrd part of religious organizations.

Woman's lot became harder by the impostion of religious restrictions on sex rdations. A man

can contract secret sex relations with impunity. But woman's motherhood is an open witness of a
sex act. Between the two parties to the same act, man goes free while the woman has to bear the
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full respongbility of the sSituation. The unwed motherhood of Kunti and Mary could not be
conceded by the outstanding achievements of Karna and Jesus. So myth and miracle were
woven round to judtify ther irregularity. Millions of women should be slently suffering the

torture of cruel custom without religious protection. The difference between man and woman in
this respect and the judtification for polygamy are a sordid confesson of man's safishness.

Severa kingstook pride in harems of concubines while women were kept in Purdah, velled from
a stranger's gaze and preserved as private property.

Atheidtic aesthetics remedies the injustice done to women by discrimination between sexes.
Woman is hot an object of man's pleasures. She is as much entitled to satisfy her aesthetic
pleasures and sex desires as man. So she can be liberated from the shame of unwed motherhood,
when family loydties are revised and the surreptitiousness of sexud relaionsis removed.

Secrecy isanti-socid anywhere, and more o in the realm of sexud rdlations.

The family has been a hoary inditution which represented the beginnings of socid organization.
On the one hand it provided socid and economic security to the members of the family,
especidly to those who are too young or too old to look after themselves, and to the sick and to
the disabled. On the other, it provided for sexud pleasures through the dliances of marriage.
Despite the advantages, family has been atiny unit of socid association, too smdl to meet the
demands of an ever expanding civilization with its widening socid contacts. So what was a
useful unit in early times has proved an impediment in course of time for the progress of human
happiness.

Two evils result from the outmoded indtitution of family in the modern age, namely, sectarianiam
and suppression of women.

The dos and don'ts that gathered around the family traditions encouraged inbreeding to tighten
the family ties. The conventions of endogamy preserved the purity of features and culture. But
endogamy bred sectarianism too. The sectarian attitudes of caste, race, region, and of nationdity
are the result of inbreeding. The sectarian pride of purity of race caused wars and conflictsin the
modern world. The disasters that accompanied the notions of "Aryan Kultur" under the Nazi
regime, of the "two nation" theory of Quadi Azam Mohammad Ali Jnnah, and of the policy of
"white-man's’ superiority in South Africa, Ada, and Audrdiathreatened to destroy civilization
itsdf by plunging it into the bloodshed of war.

The conventions of marriage that formed a part of family tradition, alowed less freedom to
womean than to man, especidly in sexud relations. Thereby, family loydty resulted, by and

large, in suppressing womanhood, which forms haf the population of the world. The examples
of Jhans Laxmi Ba and Joan of Arc are exceptions that prove the rule. The opportunities of men
far outnumber those of women who are confined to the home and kept under purdah.

In the modern age when the State takes up the functions of socia welfare and economic security,
family loses hdf of its weight. The Women's Liberation Movement tears the purdah and daims
for women equa opportunities with men. So family relations can no longer enjoy the privileges
of former times. It can remain only asa symbol of filid affections and of conjugal love. Nothing
prevents aman and awoman and their children to live together, but they do so with free choice
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but not in obedience to a custom. Y et promiscuity looks outrageous to those who are accustomed
to man'simpudence. Just as democracy sounded the degth kndll of imperiaism, promiscuity
overthrows masculine supremacy and takes a big stride towards the equality of sexes.

At firgt, mixed marriages mark the trangition from conventiond marriages to promiscuity. Mixed
marriages contract aliances outside the traditiona sanctions and widen the scope of marital
selection. Inter-marriages between persons belonging to different castes, religious
denominations, racid groups, and nationdities pave the way towards the development of one
humanity, Of course, a marriage dliance affords emaotiond aliance dso, dong with sex
satisfaction. Y et, it attaches a stigma to unwed motherhood and imposes a specid handicap upon
the women. Just as the Blacks are discriminated in humanity by virtue of the colour of their skin,
the woman is discriminated by virtue of her motherhood.

It is promiscuity that removes the basis of discrimination by colour of the skin aswell as by
motherhood. Wide promiscuity blurs the ethnologica characters and there will be no

motherhood by wedlock. The woman becomes an equal partner with man and stands as a mother
to a child without reference to afather by wedlock. The advantages of promiscuity for the
establishment of equdity of women with men are effectively redised when the respongbility of
socid security istaken up by the State.

Promiscuity has its outstanding advantages in the modern world. It pulls down the sectarian
walls of caste, race, community, nation, or region and proceeds to mingle humansinto one
humanity. As promiscuity Spreads, ethnologica features too get blended and blurred. The wide
mingling of humans and the objective of one humanity removes the causes for war and conflict.

Inbreeding is found to degenerate vitdity and vigour. The purer the castes or communities, the
weaker and the more susceptible to disease they are. The hill-tribes everywhere and the Jews of
Keralaare examples of such deterioration. On the other hand, extensive cross-breeding
reinvigorates humankind with virility and hardiness

Family loydty exposed woman to man's lust and compelled her to bear children. Except having
recourse to contraceptives and subjecting her hedlth to interference with drugs, she had no
dterndive to redtrict child bearing. Marriage was necessary in primitive times when growth of
population was needed. Now if the population explosion is aredlity, then married lifeissure a
disadvantage. Discarding of marriage alows the option to the woman to have or not to have
children. She cannot be compelled by a"husband” when her interests forbid bearing children. So
discountenancing the system of marriage limits populetion by rationd means.

In the abbsence of easy divorce ties of marriage formaise love and compd affection. Promiscuity
keeps love ever fresh with the freedom to choose the companion. Just as private property
encourages sHfish interest, man's or woman's sense of possession of hisor her partner in
marriage rouses envy and ill-will in socid relations. Promiscuity, on the other hand, dlows free
choice of the partner and gives dignity to sex reations.

Promiscuity frees woman of the reproach from motherhood outside marriage which had
oppressed woman so long. Fatherhood |oses importance and motherhood gains respect as a
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source of filid affection and the nursing of children. Cdlibacy, for long or short periods, isa
matter of individud likes. It has no more value than fasting for reasons of hedth.

An important outcome of promiscuity and removal of secrecy from sexua relationsisthe
development of aesthetics independent of sex. Sex is as necessary for procreation asfood isto
satisfy hunger. The secrecy that surrounded sex raised unnecessary curiosity and morbid interest
in sex. All the activities of life seemed to be centred around sex. It was a lopsided devel opment
of life, which ignored the ideds of felow feding, mord dignity, and freedom from fear and

want.

When sex is open, humans lose the unhedthy interest in it and divert their attention to nobler
ideds. Colours of clouds, murmurs of brooks, the nohility of service and sacrifice for common
good, and mora excellence should attract artists more than sexud passion. The expression of
aesthetic taste is not impaired; in atheistic aesthetics the theme changes from sdfish interests to
socia good. That is beautiful which makes others aso happy.

Chapter VIII

The Athaistic Way of Life

THE ESSENCE of atheiam is the freedom of the individua. Freedom releases the immense
potentidities of human imagination, initiative, and effort that lay suppressed under theidtic faith.
Freeindividuas fed magters of Stuations. The mood of supplication and complaint, inherent in
prayer to god and petitions to government, has no place in the atheistic way of life. Atheists
adways assart; they never surrender. They take no falure; everything is an experience that
improves the method for further attempts.

Athagts too have their faiths, fancies, and idedls. But their scientific outlook distinguishes
between faith and truth. Accordingly the purpose of life changes. It is not the fanciful salvation
after death, but happiness here and now. So, with technologica skill, atheists harness wind,
water, and earth for the fulfillment of man's desires. They endeavour to control drought and
disease and bid fair to conquer degth. The by products of artificialness, like over population,
pollution, and depletion of naturd resources, are dedt with redigticdly through
decentraization.

Atheigts face facts without fear. "What is to be done?' concerns them more than "Why itisso 7"
Findings of post-mortemsin socid affairs have ther limitations with athelsts who open new
avenues with fresh initiative every time. For history seldom repests itsdlf with atheists.

The mundaneness of atheists does not stagnate in sdf indulgence. Kings and capitdists had to
escgpe into spirituality for peace and consolation. Athelstic mundaneness, on the contrary,
increases socia awareness and keeps athelsts busy in zedloudy guarding the needs of honesty
and equdity. Athegts are militantly socid. Injustice and inequdity anywhereisthe active
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concern of everyone everywhere. Obvioudy, poverty, violence, and discrimination have no place
among athads.

The digtinction between the mgority and the minority communities loses vdidity in the atheistic
way of life. Whatever labd minorities take, race, language, nationdity, culture, economic
opportunity, or political party, al dams of minorities are bascaly sectarian. Atheism which
mingles dl people dike in one-humanity cannot alow such dams. Everyone hasto fed free and
live equa with another, without taking shelter under the cover of alabd.

Theigs dso talk of one-humanity. But they cannot promote equdlity, sSince they do not recognize
freedom of theindividud. The recognition of the freedom marks the difference between theism
and atheism. So atheism succeeds where theiam fails

In the attempt to mingle al people together, habituation to dos and don'ts stands in the way.
Different sets of dos and don'ts, pertaining to details of life like dress, diet, form of address, type
of work, and days of rest, have kept gpart groups of peoplein conflict with one another. Theism
sustained the differences through force of custom and faith in vison and divine revelation. But
ahegs areredigts. They know that dos and don'ts are expediencies of common understanding
and routinizations of common chores. They have to change with the needs of people. All mords,
civilities and habits are subject to sociability, ease, and equality. A do or adon't that breeds
sectarianism, secrecy, or discomfort is evidently outmoded and it hasto be rgjected and anew
one formed to keep life happy, progressive, and sociable. No do or don't is abiding except as a
socid obligation to be consistent in word and deed.

While theindividud isthe bass of dl civilization, he fashions ads and sysems to facilitate ease
and association. The best ad in modern times is the ingtitution of a government. Therefore
atheigs are politica. They contral the government and bend it to serve their wants instead of
alowing it to exercise authority over them. Indeed, people are masters and governments are
servants.

Thusthe aheigtic way of lifeisfull of initiative. It continualy progresses towards increasing
happiness every time through scientific understanding and technologica control of the forces of
the world. Its objective is equality; its method is openness; its meansis palitica action; its
driving force isthe mora freedom of the individud.
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